“And to Establish the

Salah (prayer) and
Pay the Zakat”

By Sheikh Mohamed Ibn Salih Al-Uthyameen  May Allah have mercy on him.

Brief description of some important matters of the prayers and zakat as taken from the sheikh
explanation of Riyadh-us-saliheen.
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Introduction:

All praise is to Allah, we praise him, we seek his help, we seek his forgiveness and
we seek refuge with Allah from the evil whispers and the evil of our actions.
Whomever Allah decides to guide than there is none to misguide him and whoever

he decides to misguide than there is none to guide him. | bear witness that there is

=1

none worthy of worship in truth except Allah and that Mohamed % iIs his final

messenger and his slave.

(O you who believe! Fear Allah (by doing all that He has ordered and by
abstaining from all that He has forbidden) as He should be feared. [Obey Him,
be thankful to Him, and remember Him always], and die not except in a state
of Islam (as Muslims) with complete submission to Allah)

( O mankind! Be dutiful to your Lord, Who created you from a single person
(Adam), and from him (Adam) He created his wife [Hawwa (Eve)], and from
them both He created many men and women and fear Allah through Whom
you demand your mutual (rights), and (do not cut the relations of) the wombs
(kinship) . Surely, Allah is Ever an All-Watcher over you.)

(O you who believe! Keep your duty to Allah and fear Him, and speak (always)
the truth. He will direct you to do righteous good deeds and will forgive you

s

your sins. And whosoever obeys Allah and His Messenger (%) he has
indeed achieved a great achievement (i.e. he will be saved from the Hell-fire
and made to enter Paradise)

As for what follows: verily the best of speech is the book of Allah, and the best of

guidance is the guidance of the prophet £ and the worse matters are newly
invented matters (in the deen) and every newly invented matter is an innovation

and every innovation is misguidance and every misguidance is in the fire

As for what follows: This is a translation of the important matters of the prayer and

Zakat by Sheikh Mohamed Ibn Saleh Al Uthyameen may Allah have mercy on him
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as taken from his explanation of Riyadh-us-Saliheen. He mentioned many matters
that we usually encounter every day and many people do not give thought to it.
This is very beneficial works that will benefit many people Inshallah. Inshallah |
will add more translation from the sheikh other works in the future. I tried my best
to make the translation as accurate as possible and as understanding as possible.
For that reason | tried to avoid wording that many people are not familiar with.
Also the grammar may not be accurate according the rules of the English language,
but my goal was to make it understanding. The translation of the meaning of the
Quran is mostly taken word by word from the Noble Quran. The hadith | translated
the meaning, and | commented in the footnote where they could be found. I Ask
Allah to make this beneficial to the slaves of Allah and to make it in the scale of
our good deeds, verily he is capable of that. Any comment or suggestion could be

sent to salafga@agmail.com
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Introduction to the Prayer

e W ey 8B 15) Ol OB ) iy Al e A WY B e 35
Al o8 s B 2y — B 8 meedl) Culodl B D WS oyl 4
() (SAE iy et Bl Cand)) 1B Sy dlos ) OT Whay ade ) Lo
B 1305 o gba S A1 JB &Gl Sy al) s 1 I8 138 (Jlo b (sl
Se JB ol o3 MUk (JB 1315 b o (S Juw B JB e e
131l b shealy (S oty (o M2 B Ll D)5 A5 DG 1B 3B (s
Vg wpele oyl b oagle Eaall il bipe (6) puinall Diall Gadiy : J6
iy oy QL) o Blrlang Byglous Julid, (Lo Lo (sly (sl a1t JB 50051
Gl al e Ydy Lowy Iz ol cadly om0 Blrlial ada B Lo SIB ell3 aag

ki y Lhgr o 1ag . g 35 il (B Lo ey e
Salah (prayer) is called Salah because it is a connection between the slave and
Allah, when the person® stand up to pray he is in communication with his lord, as
it was establish in the authentic hadith on Abu Huryara may Allah be please with
him on the prophet alus 48 & La that Allah subhana wa talal said “ | have split
the prayer between myself and my slave into two half, and to my slave what he ask
for, when he says (All the praises and thanks be to Allah, the Lord of
the 'Alamin (mankind, jinns and all that exists). ) Allah the most high say: My
slave hamdny?, and when he say (The Most Beneficent, the Most Merciful): Allah
most high say: My slave praise me, and when he say (The Only Owner (and the

Only Ruling Judge) of the Day of Recompense (i.e. the Day of Resurrection) )

he said my slave glorified me, when he say (You (Alone) we worship, and You

! Insan or person in this context it is the Muslim

> Hamd means mentioning the praised one with the perfect attributes out of love and glorification. It is possible for
someone to thank or praise someone and not love him. For example when some poets praises a king, they do it
because they love him but for money. But Allah we praise him out of love and glorification.
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(Alone) we ask for help (for each and everything).) he said: this is between me
and my slave and to my slave what he asks for, when he say (Guide us to the
Straight Way. The Way of those on whom You have bestowed Your Grace,
not (the way) of those who earned Your Anger (such as the Jews), nor of
those who went astray (such as the Christians).) Allah say: this is for my slave
and to my slave what he asks for” pay attention to this communication between the
person and his lord. With this being said most of us are avoiding this
communication with his heart. You find him wandering left and right even though
he is comunicating with the one who knows what is in the chest, the Almighty, and

this is from our ignorance and heedlessness.
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The obligation on us and we ask Allah to help us on it is that our hearts should be
present during the prayer so we could be free of liability and to so you could
benefit from it. Because the benefits that connected to the prayer, it occurs with
the complete prayer. Due to this all of us recite the statement of Allah almighty
(Verily, As-Salat (the prayer) prevents from Al-Fahsha' (i.e. great sins of every
kind, unlawful sexual intercourse, etc.) and Al-Munkar (i.e. disbelief,
polytheism, and every kind of evil wicked deed, etc.) ) and with this a person
comes to the prayer, prays and does not find in his heart disapproval of the evil,
acknowledgment of the good more than what was before he entered the prayer.
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Meaning the heart is not moved and does not benefit because the prayer is
deficient. This prayer is the greatest pillar of Islam after the two testimonies (two
shadah)®
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And Allah Almighty has obligated it upon his prophet Mohamed alu s 4sls 4 La
without intermediaries, from Allah to the messenger alws 4le & La And he
obligated on him on the highest place a man reached, and he obligated on him in

the most honorable nights for the messenger and it is the night of Miraj (the night

of ascension), and he obligated on him fifty prayer a day. These are four matters.

First: it is not obligated like the obligation of the zakat, fasting, hajj, rather it is
directly from Allah to his messenger alus 4de & Jua .

Second: from the angle of place, it is in the highest place a man reached. As for the
rest it is obligated on the prophet alws 4sie & La while he is on earth.

Third: from the angle of time, in the most honorable night that was for the
messenger alws 4de & a, the night of Miraj.

* Which is to bear witness that none is worthy of worship except Allah and Mohamed is his slave and messenger.
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Fourth: in the amount. It is not obligated as one prayer, rather fifty prayers, from
what shows the love of Allah for it (meaning the prayer). And he loves for his
slave to busied with it. However Allah has made for everything a cause. When the
messenger alws 4de & a came down, submitting to the order of Allah, satisfied
with the obligation from Allah, he passed by Musa alws 4xle & Aa and Musa
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Asked him: what did he obligate on your Ummah? He said “ fifty prayer in the day
and night” he said: your Ummah (nation) is not capable of that, go to Allah, and he
went back and forth between Musa and Allah Almighty until Allah made it five.
However Allah by his grace and favor to him is all the praise and virtue said: it is
five in the action and fifty in the scale. And this is not from the way of multiplying
the deed by ten like it, rather from the way of one action suffice on fifty, these five
prayer suffice for fifty, it is like we prayed fifty prayer, every prayer the deed
multiplied by ten like it. Because if it is from way of multiplying the deeds, they
would be no different between the prayer and others, but this is specific, praying
five (prayer) is like praying fifty. He said: it is five in the action and fifty in the
scale, and this shows the greatness of these prayers, and to this Allah subhana wa
tala obligated on his slaves in the day and night, five time it is a must. It is a must
to have a communication with Allah five times in the day and night. And if one of
the people meets a king five times in the day, it would be considered from his
achievement and he would be happy with this, e would say every day | sit with the
king five times. You are communicating with king of kings almighty five times a
day a minimum, why you are not happy? Praise Allah upon this blessing and
establish the prayer. And the statement of the prophet alws 4le & 1w “and to
establish the prayer” meaning to bring it completely established with its condition,

pillars, and obligations.

The conditions of the prayer®

* Some of the scholars have mentioned that the condition are: Islam and the opposite of it is disbelieve, sanity and
the opposite of it is insanity, differentiation (when the child reaches an age where could differentiate, usually 7 years
old) and the opposite of it is infancy, Wudu and the opposite of it is hadath, removing the filth from body, clothes
and place of prayer, facing the Qiblah, covering the awrah (private parts between the bellybutton to the knees for
men, and for the free women everything except her face) entering the time, and the intentions.
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From the most importance of the conditions of prayer is the tim;z: due to the
statement of Allah the exalted (Verily, the prayer is enjoined on the believers at
fixed hours, 4:103). And if the prayers are five, than the times are five to the
people without a legislative excuse, and three to the people of legislative excuse,
those who it is permissible for them to combine. Thur (noon) and Asr (afternoon)
their time is one, if combining is permissible. Maghreb (sunset) and Asha (night)
their time is one, when combining the prayer is also permissible. These are two,
and Fajr is only one time, and to that Allah the exalted separated it (Perform As-
Salat (Ilgamat-as-Salat) from mid-day till the darkness of the night ,and recite
the Qur'an in the early dawn, 17:78). And he did not say from midday until
dawn, rather he said (till the darkness of the night) and the darkness of the night
occurs at midnight, because the darkest part of the night is at midnight. That is
because midnight is when the sun is farthest away from the point that occurs with it

the half. And due to this, the correct position is that the times are five as follows:
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1-Fajr (dawn break)- from the second dawn break, and it is (the second dawn

break) the horizontal light in the horizon until the sunrise.

And here | want to point out, | say: In the calendar of Umm Al-Qura (Mecca) the
Athan® of the Fajr is five minutes earlier throughout the year. The one who prays at
the beginning of the Athan® is considered praying before the prescribed time. And
this something we have tested in astronomical calculation and sighting. Therefore
this should not be relied upon with connection to the Athan of Fajr, because it is
earlier. And this is a very dangerous matter, if he would to make only Takbeerat
Al-Ahram’ (takbeer of forbiddance) before the time enters, the prayer is not valid,
and does not become the Farydah®. And | was told by many people who live in

land without lights around them, that they do not witness the dawn break (Fajr)

> The Athan is the call to prayer.

¢ Meaning those based on the calendars because they could be earlier than the actual Athan.

’ Takbeerat Al haram (Takbeer of forbiddance) as we will discuss in the pillar of the prayer is the first takbeer
meaning saying Allah Akbar. This is when you enter into the prayer. It is called the takbeer of forbiddance because
the things that were permissible such eating, talking, drinking etc. are now forbidden because you are locked to
the prayer .

% The farydah here are the five daily obligatory prayer: Fajr, Zhur, Asr, Magreb, and Asha
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except after 20 minutes from the time on the calendar, or sometimes 15 minutes.
But the other calendars, those based on astronomical calculation between it and
that calendar is five minutes. In any case, the time of the Fajr prayer from the

second dawn break- and it is the horizontal lightening- until sunrise.
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Zhur from when the sun passes the zenith until the shadow of everything
becomes the same length as the caster. But after you subtract the shadow of the
zwaal®. Because the sun especially in the winter has a shadow towards the north,
this is not taken into account. What is taken into account is to look at the shadow,
as long it is decreasing than the sun did not passed the zenith. If it begins to
increase (the shadow) even the lowest increase than the sun passed the zenith.
Than make a sign on the beginning of the increase, if the shadow becomes as tall
as the caster, the time of Zhur has left, and Asr has entered.
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3- And the time of Asr until the yellowness of the sun, and emergency time until
sunset.

° The permanent shadow that is always there is not considered.
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And the time of Maghreb (sunset), from sunset until the disappearance of the red
glow. And it differs, sometimes between sunset and disappearance of the red glow
IS 1 hour and 15 minutes, and sometimes 1 hour and 32 minutes. And due to this,

the time of Asha with the people is no problem in it, one and half.
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5- The time of Asha from the time Maghreb leaves until midnight. Meaning
you calculate the time between sunset and dawn break than you split it into half,
the half is the end of the Asha prayer. And a great benefit comes from this: if a
woman becomes purified from menses in the last third of the night, than she does
not have to pray Asha or Maghreb, because she became clean after the time of
prayer. And it has been establish in Sahih Muslim from the hadith of Abdullah ibn

Amr ibn Al As may Allah be please with them both that the prophet % “the time

of Asha until midnight”*°

1% Related by Imam Muslim in the book of Masjids in the chapter the time of the five prayers.
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And there is no hadith on the messenger of Allah % that the time of Asha is
elongated until dawn break, never. And due to this the correct position is until
midnight. And the noble verse proofs this, because he separated the Fajr from the
other four times. (Perform As-Salat (Igamat-as-Salat) from mid-day)( till the
darkness) meaning the zawaal (passing the zenith) ( till the darkness) Allah
combined them because there is no separator between them. From the time Zhur
goes out, Asr enters, and when Asr goes out, Maghreb enter, and when Maghreb
goes out, Asha enters. As for Fajr he said (and recite the Qur'an in the early
dawn) Fajr is not connected to the prayer before it or after it. That is because
between it and Zhur is the first half of Day, and between it and Asha is the last half
of the night. And know that the prayer before the times enters is not accepted, even

if the one who prays makes Takbeerat Al-Ahram and then the times enters right

away, it is not accepted as an obligatory prayer. That is because if something is
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fixed at certain time, it is not valid before it, just like if someone wants to fast
Ramadan before Ramadan, even one day before, it does not suffice for a fasting of
Ramadan. Likewise if he makes the takbeer of forbiddance before the time enters,
than the prayer is not accepted as obligatory prayer, but if he is ignorant it becomes
supererogatory, and it is obligated upon him repeating it as an obligatory prayer.

However if he prays after the time, then it means either of two cases.
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A- Either he is excused with ignorance, forgetfulness, or sleep. It is accepted from

him.

- Ignorance: an example he did not know that the time has entered and went
out , this one nothing upon him, he prays whenever he finds out and it is
accepted from him, because he is excused.

- Forgetfulness: an example a person worked with a tremendous job and made
him forget until the time went out. This one prays the prayer even after the
time has left. Also sleep, if a person was to sleep and intends to wake up
during the Athan, but his sleep became heavy, and did not hear the Athan

and did not hear the alarm that he has placed next to his head until the time

14




left, than he prays when he wakes up. Due to the statement of the prophet

-

% “whoever sleeps on a prayer, or forget it, than he prays it when he

remembers, no expiation for it except this.”*
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B- As for the second situation: if he intentionally delays the prayer until the time

goes out without any excuse. The scholars are on consensus that he is sinning, and

disobedient to Allah and his messenger %

1 Agreed upon Bukhari and Muslim
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Some of the scholars say: he is a disbeliever with that, disbelief that takes him out
of the fold of the mellah (Islam), we ask Allah for wellness. The scholars are in
agreement that the one who delays it beyond its time (until the time of the prayer
leaves) without an excuse that he is sinning, and disobedient. However some of
them say he disbelieved, but the majority say- and this is the correct position- that
he does not disbelieve. However they disagree if he would to pray it in this
situation, meaning: after he delays it beyond its time intentionally without an
excuse, than prayed. From them who say it is accepted (his prayer) because he
went back to his senses and correctness. And if the prayer of the one who forgets is
accepted after the time, than the one who is intentional likewise. However the
correct position that is supported by the proof is that it is not accepted (prayer) if
he delays it beyond its time intentionally, even if he prayed a thousand times. And

that is due to the statement of the prophet #5 “whoever does an action our matter

is not over it, will be rejected”*?

meaning rejected not accepted with Allah. And if
it is rejected, it will not be accepted. And this one who delay the prayer beyond its

time, if he prayed it, he prayed it not upon the order of Allah and his messenger

% It will not be accepted from him. As for the excused, he is excused and that is
why the legislator ordered him to pray it when the excuse is removed®®. As for the
one without a legislated excuse, if he would to pray his entire life the prayer that he
delayed beyond its time period it would not be accepted from him. However upon
him to repent to Allah, be upright, and should do a lot of the righteous action, and

seek a lot of forgiveness “and whoever repents, Allah accepts his repentance”**

12 Related by Muslim

B For example the one who overslept when he wakes up the excuse is removed and should pray right away, and
likewise for other legislative excuses such as forgetfulness.

" Muslin narrated on the authority of Abu Hurairah may Allah be please with him that the Messenger of Allah

plu g anle & u-‘*é said, "He who repents before the sun rises from the west, Allah will accept it from him".
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The second condition for establishing the prayer: Purification. Because the prayer

=i

IS not accepted without purification the prophet £ said “the prayer of one of you

is not accepted if he makes hadath™ until he makes ablution.”*°

the person has to
establish ablution based on the way he was ordered to. If he makes a small hadath
like urinating, feces, passing gas, sleeping, eating the flesh of camels, he has to

make Wudu®’
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And the obligations of the Wudu are as follows:

Washing the face, the arms up to the elbow, wiping over the head, and washing the
feet up to the ankle, in the matter Allah ordered it in his statment (O you who
believe! When you intend to offer As-Salat (the prayer), wash your faces and

your hands (forearms) up to the elbows, rub (by passing wet hands over) your

> Hadath here means breaking the wudu (ablution) by passing gas, defecation, urine, etc.
16 . .

Agreed upon Bukhari and Muslim
Y Wudu is ablution or purification done for the prayer.
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heads, and (wash) your feet up to ankles) and from the head is the ears, and
from the face is rinsing of the mouth and nostrils. The purification of these body

parts is a must in the Wudu*®. Washing in four, and wiping in one.
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As for istanga™ and istgmar? , it is removing the filth and has no connection with
the Wudu. If a person would to urinate, or defecates, and then makes istnagaa, and
afterward went to his job and the time entered (for prayer) than he just makes
ablution in the 4 body parts (previously mentioned) and doesn’t have to make
Istangaa. That is because istangaa is removing filth, and whenever the filth is

removed, there is no need to wash a second time, unless it reoccurs a second time.
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'® Some scholars mention that the pillars of wudu are six, the four body parts as the sheikh mentions here and
doing them in order and within the time. Meaning he could not wash one body part and wait a long time then
wash the other parts.

9 Istangaa is the action of using water to wash the filth after defecation or urination.

20 Istagmar is the action of using 3 stones and up to wash the filth, until you sure the filth is removed.
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And what is correct: If he would to forget to perform a legislative istgamar then
performed ablution, his Wudu is valid, because there no connection between
istangaa and the Wudu. But if he has a major hadath like Janabah®! ( sexual
impurity) than upon him to make the Ghusul ?*( bath), and should make sure the

water reaches all parts of his body, due to the statement of the most high ¢ If you

are in a state of Janaba (i.e. had a sexual discharge), purify yourself (bathe
your whole body). And from that is the madmadah (rinsing the mouth) and
istanshaq ( rinsing the nostrils) because they are from the face. It is obligated to
clean them both as it is obligated to clean forehead, cheeks, and beard. And the
obligatory ghusul (bath) that is sufficient is make sure the water reach all parts of

the body, and it is equal whether you started with head, chest, back, or from the

*! Janabah could occur when someone has sexual intercourse even if no liquid comes out. Also wet dream and
others.

22 Ghusul is the act of worship of washing your entire body after Janabah, for Friday prayer, etc. It only requires
intention and to make sure the water reaches every part of the body.
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bottom of the body. Or if you just dip yourself into a pond with the intention of
ghusul. And Wudu in the ghusul is sunnah and not obligatory, and it is
recommended to make Wudu before ghusul. And if he makes guhsul there is no

need to make Wudu a second time, because it is not established upon the prophet

;ﬁ that he made ablution after ghusul. If one does not find water, or was sick and
fears using water, or the water was freezing and does not have something to heat it,
than he could perform Tayammum? due to statement of the most high ( But if you
are ill or on a journey or any of you comes from answering the call of nature,
or you have been in contact with women (i.e. sexual intercourse) and you find
no water, then perform Tayammum with clean earth and rub therewith your
faces and hands. Allah does not want to place you in difficulty, but He wants
to purify you, and to complete His Favour on you that you may be thankful.)
Allah clarified that in time of traveling or sickness, that one performs dry ablution
in both of them if he does not find water. As for the fear of freezing, the proof is
the story of Amr ibn Al’as may Allah be please with him that the prophet & e
alw g 42l sent him on an expedition (battle of Dhat as-Salasil) and he became junab
( sexual impurity), he than performed dry ablution and led the prayer with his
companions. When they returned to the prophet alus 4xle & a, he said to him:
“O Amr you led the prayer with your companion while you were on sexual
Impurity?” He said yes, O messenger of Allah, | remembered the statement of
Allah (Do not kill yourself, verily Allah is merciful to you.) and I was afraid of

the cold, so | performed dry ablution with pure earth and prayed.*

2 Tayammum or dry ablution involves striking the soil once, blowing throw your hands or if they are anything stuck
between your fingers strike both hands against each other, than wiping the face and the right hands and then the
left hand. | will use dry ablution and Tayammum interchangeably and they have the same meaning.

** Related by Abu Dawood and Hafidh said in fath Al bary it’s narration is strong.
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The prophet alug 43le & e affirmed him upon that, and did not order him to
repeat it. Because those who fear harm are like those who have harm, however
with the condition that the fear is based upon surety, or most likely (the harm to
occur), as if they are just thought or doubts, than they are nothing. And know that
the purification of dry ablution takes the place of the purification of the water, and
it is not nullified by anything except what nullifies the purification of the water, or
the removal of the excuse that caused you to do dry ablution. Whoever makes dry
ablution because lack of water then the water becomes available, than he has to
make ablution with water. That is because Allah made the soil purifier when there
Is no water. And in the hadith that is in the sunan on the authority of Abu Huryara
may Allah be please with him, on the prophet alws 4ds & La he said: “the good
soil is the wudu of the Muslim or he said the purification of the Muslim even if he
does not find water for ten years. If he finds water than he should make it touch his

body, because that is better”*
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> Related by Abu Dawood and authenticated By Imam Albany.
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And in Sahih Bukhari from the long hadith of Imran Ibn Al Hosin, in the story of
the person who isolated himself and did not pray with the prophet alus 4sls 4 e,
and he said (prophet alws 4de & L) “ what prevents you from praying with us?
He said: janabah occurred with me and no water, he said: upon you is the soil, it
will suffice you.” Than the water become available, and then the prophet 4 e
alw g 4ule gave this person water and said “spread it on you” meaning make ghusul
(bath) with it. This proofs that if the water becomes available dry ablution is
nullified. And this — and All praise to Allah- is a principle with the general laymen,
they say “when water is available, the dry ablution is nullified”. But if the water is
not present and the excuse is not ceased, than it takes the place of the purification

of the water, and is not nullified when the time goes out. If he would to perform

dry ablution and he is traveling, and there is no water, and makes dry ablution for
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Zhur prayer for an example, and remained without nullifying the wudu until Asha,
than he does not have to repeat the dry ablution again. That is because the dry
ablution does not become nullified when the time goes out, because it is a
legislated purification. As Allah said in the noble Quran ( then

perform Tayammum with clean earth and rub therewith your faces and hands.
Allah does not want to place you in difficulty, but He wants to purify you ) Allah
clarified that the purification of taymmam (dry ablution) is purification and the
messenger alws 4de & a said “ and the earth was made for me a place for prayer
and something a mean to purify (taymmam), therefore anyone from my Ummah

2% and in another hadith “he has with him a

can pray when the prayer is due.
masjid (a place for prayer) and a purifier.” Meaning let him purify himself and
pray. These are from the important matters in establishing the prayer: preserving
purification. And know that from the preservation of the purification is: removing
the filth from the clothing, body, and the place of prayer. They must be purification

in the three places: body, clothing, and the place of prayer.
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As for the clothing the proof for it: the prophet alus 4sle 4 a ordered the women

who prayed with their clothing, and they had the menstrual cycle with the same

clothes, to remove the blood that occurred on the clothing from the menses. She

26 Agreed upon Bukhari and Muslim.
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should scrape it with her nails, rub with her thumb and index finger, than clean it*’.
And one day while leading the prayer with his companions and he had his sandals
on him, he removed his sandals, and then the people removed their sandals. When
he made tasleem (finished the prayer), he asked them why they removed their
sandals, they said : we seen you remove you sandals so we removed our sandals,
he said “ Jibril came to me and inform me that they were filth on them”?® this

proves that removing filth from the clothing is a must.
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As for the place: the proof is that a Bedouin Arab urinated in part of the masjid,
meaning in one of the sides of the masjid of the prophet alws 4xle & s, but he
was a Bedouin. And the Bedouin Arabs are usually upon ignorance, so the people

screamed at him, and scolded him, but the messenger alws 4de & a stopped
them through his wisdom. He said leave him. When he finished his urine, the

27
Agreed upon
% Abu Dawood and Ahmed
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prophet alw s 4xle & e called him and said “ this masjid is not befitting for urine,
or filth, rather it is for the remembrance of Allah the exalted, prayer, and recitation
of the Quran”?’ the Bedouin Arab said “ O Allah have mercy on me and Mohamed
and do not have mercy on anyone else with us”*° because the companions scolded
him, as for the prophet alus 4= & La, he spoke to him in softness, so he thought
that the mercy was narrow, and it is not vast enough for all, and said “O Allah have
mercy on me and Mohamed and do not have mercy on anyone else with us” and it

is mentioned that the prophet alwy 4xle & e said to him “ you have narrowed

s

what is vast, O Bedouin Arab brother” and the prophet #E ordered that water
should be poured on the earth.
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As for the purifications of the body: It has been established in the two Sahih from
the hadith of Ibn Abbas, may Allah be please with them both that the messenger

:ﬁ passed by two graves and said “ They are being punished, and they are not

*® This narration was related by Muslim
30 .
Bukhari
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punished for a great thing (to avoid). One of them never covered himself while
urinating, and in another narration does not stay away from the urine splashes,
while the other was going about with evil gossip (to make enmity between
friends)”*". And we seek refuge with Allah. This proves that avoiding the urine is a
must, and likewise the rest of filth. But if someone happen to be on a land, and his
clothe was defiled (with filth) and he does not have something to clean with. Is it
for him to make taymmam so he could pray in this clothing? No, he should not
make taymmam, likewise if his feet, hands, knees, or arms were defiled, and he is
on land and does not have something to clean it off, he should not make taymmam
because tyammam is in the purification from the hadath only, as for filth, he should
not make taymmam for it. Because defilement is an appointed filth, and it is
purified through its removal if it is possible, and if it is not possible it remains until

it is possible to remove it. And Allah knows best.
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The ruling on the wiping over the socks and casts:

It was preceded that purification involves four body parts and they are: face, arms
(including the hands), head, and feet. As for the face it is washed, and the hands
they are washed, the head is wiped over it, as for feet than they are washed, and
wiped over. Two are washed, one is wiped over, and one is either washed or

wiped.

As for the face it is not possible to wipe it except if there is some kind of surgical
covering around it from an injury or similar to it. If someone would to cover his
face with something from the rays of the suns or others, than he should not wipe
his face, rather he removes the covering, and washes his face except in the case of
necessity, than he wipes over what covers his face as an exchange for the washing.

As for the arms they are also not wiped. They must be washed, except if there is a
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necessity, like if the hands are sensitive to the water, and he wrapped his hands, or
wore gloves so the water does not reach them. In this case there is no problem if he
wipes over them because of the necessity. As for the head, it is wiped. And its
purification is lighter than the others. And due to this if a women were to have
henna on her head, that it clouded it, or the muharram® labbad his head during his
ihram as the prophet alws 4de & La did, than he wipes the covering, and there is
no need to remove it. As for the feet they are washed and wiped, and due to this,
there is two ways to recite the verse in the Noble Quran (the verse of the wudu,
5:6, the part of the legs) and your legs (a5 i 5) one with the fatha on the lam and

one with kasra on the lam.

When there is a kasra on the lam »S12 i : then it is continuation of wipe over your

head, meaning wiped over your head and legs.

When there a fatha on the lam (=Sl i 5): than it is a continuation of wash your face,

meaning and wash your feet.

However, when do you wipe over your feet? The feet are wiped when the person

put on them gwarab, or khofeen.
Gwarab: are socks from cotton, wool, or the likes of it.
Khofeen: are socks from leather or the likes.

He wipes over his feet, but with four conditions.

> Muharram is the one who has entered the noosek (pilgrimage or umrah) . Labbad means he put something like
henna or the likes on his head.
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The first condition, purification: meaning the socks are pure. If the socks were
made from filthy skin than it is not valid to wipe over them. Because the nagas is
filthy, and will not be purified no matter how many times you washed it. And if
some filth went on the socks, then from what is known that the person will not pray

with them, he should not wipe over them.
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Second conditions, to wear the socks over the feet, while the feet are upon
purification from the water: If he would to wear them upon tayammum ( meaning
he made tayammum, than put on his socks) than he should not wipe over them. If
they were a traveler who wore his leather socks upon the purification of dry
ablution, then he went towards a place, he should not wipe over them because he
wore them upon the purification of dry ablution, and the purification of dry
ablution is connected to the face and hands, and it has no connection to the feet.
And based upon this, this condition is taken from the statement of the prophet <
alu g 4de & to Al Mogeerah Ibn Shabah may Allah be please with him “I entered

them upon purification”*®

Third condition: The wiping is form the minor hadath: meaning the wudu as for
ghusul ( bathing) you do not wipe over the socks, rather you must remove them,
and wash your feet. If a person was upon janabah ( sexual impurity) it is not

possible to wipe over the socks.

The fourth condition: it has to be within the legislative specified time. And it is day
and night to the resident, and three days for the traveler. It (the time) starts with the
first wipe after the hadath ( nullifying the wudu). As before the first wipe, it is not
counted from the time. If someone would to wear his socks upon purification for
example on Tuesday morning and remained upon the same purification until Asha
prayer, then he slept that night, and when he woke up for Fajr, he wiped, than
Tuesday does not count, because it is before the wipe, rather what is counted is
from the Fajr of Wednesday (meaning the time starts from the Fajr of Wednesday
). Because in the hadith of Ali ibn Abi Talib may Allah be please with him, he said

3 Agreed upon
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“the messenger of Allah made it three days and its night for the traveler, and day

and night for the resident.”
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And Safwan Ibn Assal said “ the messenger of Allah u;ed to order us if we were
traveling not to remove our socks for three days and nights except from janabah.

But for defecation, urination, or sleep”®

. What is taken into account is the wipe,
not the wearing, and with the hadath after wearing. The resident completes one day
and night, meaning 24 hours, and the traveler three days and nights, meaning 72
hours. If a person were to wipe while he is a resident, and then traveled before the
times ends, than he completes the wiping of the traveler, three days and nights (
meaning if he has 12 hours left, he does not remove his socks after 12 hours, he

completes the time of a traveler)

For example: if he wore today during Fajr and wiped for Zhur prayer, then he
traveled after Zhur, than he completes three days, he wipes for three days. And if it
was vice versa: he wiped while traveling, then he became a resident, than he

completes the wiping of a resident. Because what is taken into consideration is the

** Muslim
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ending, not the beginning. What is taking in consideration in traveling or residency

Is ending, not beginning.
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And this is what Imam Ahmed may Allah have mercy on him went back to. And
he used to say in the beginning, if a person were to wipe as resident, than traveled,
he completes that of a resident. But he went back on this. He said he completes as a
traveler. And do not become amazed if the scholar went back on his statement,
because the truth must be followed, whenever the truth become clear to a person

than it is obligated on him to follow it. Imam Ahmed may Allah have mercy on
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him, sometime it is narrated on him on one matter more than four narration, up to
five, and seven in one matter. And he is only one man. Sometimes he makes it
clear that he went back, and sometime he doesn’t. If he makes it clear that he went
back on his first statement, than it is not permissible to attribute that statement to
him, this statement that he went back on. It is not permissible except with
restriction, like he said this and went back on it. But if he did not make it clear,
than we have to count all of the statement on him. And it said he has two
statements, or three statements, or four statements. And Imam Ahmed has many
narrations on him because he is Athrey®, he goes by the Athar. And the one who
goes by the Athar, the Athar does not come to him all at once, so he could not
encompass them at once and his statement doesn’t becomes established. Rather the
Athar renews, one hadith come to him one day, and another hadith is transmitted to
him another day, and likewise. And know if the person’s time is finished and he is
upon purification, than his purification does not become nullified. However, if it
does become nullified than he to take off his socks, and wash his feet. But just the
time goes out alone does not nullify the purification. If he wants to make wudu,
than he has to take off his socks and wash his feet. And the principle is: whenever
the wiped is taken off, than he does not go back to wipe, rather he must wash his

feet, than Putting them back if he want to make wudu.
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% Athrey meaning he follows the Athar, hadith, statement of the companions, etc.
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The third condition: facing the Qiblah (mecca, kabba). Facing the Qiblah is a
condition of the prayer. The prayer is not valid except with it that is because Allah

commanded it, and repeated the command. The most high said (And from

wheresoever you start forth (for prayers), turn your face in the direction of Al-

Masjid-al-Haram (at Makkah), and wheresoever you are, turn your faces towards,

e

it (when you pray), 2:150) and the when the prophet % first came to medina, he
used to pray toward Jerusalem. So his back would face the Kabba, and his face
would face sham. But after that, he expected Allah the exalted to legislate the
opposite. So he would turn his head toward the heaven, waiting for Jibril to come

down with the revelation, regarding facing the house of Allah Al-Haram, as Allah

=i

said (Verily! We have seen the turning of your (Muhammad's %) face towards the
heaven. Surely, We shall turn you to a Qiblah (prayer direction) that shall please

you, so turn your face in the direction of Al-Masjid- al-Haram (at Makkah).) Allah
ordered him to face Masjid Al-Haram meaning its direction, but they are

exceptions to this in three matters:
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The first matter: if he is incapable, like a sick person who is facing other the
Qiblah, and cannot face the Qiblah. Facing the Qiblah is removed in this situation,
due to the statement of Allah ( So keep your duty to Allah and fear Him as much
as you can, 64:16) and his statement (Allah burdens not a person beyond his

scope. 2:286) and the statement of the prophet % “if | order you with something,

than bring from it what you are capable™*’

The second matter: during severe fear, like a person who is running away from an
enemy, or running from a predator, or fire, or from a wave that will drown him.

What’s important that he is in severe fear, in this situation he prays toward

7 Agreed upon
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whatever he is facing, and the proof is the statement of Allah (And if you fear,
perfrom Salat (pray) on foot or riding. And when you are in safety, offer

remeberance in the manner He has taught you, which you knew not (before).) fear

here encompass any fear, and his statement (And when you are in safety, offer
the Salat (prayer) in the manner He has taught you, which you knew not (before))

meaning any remembrance the person left off because of fear, there is no problem
on him, and from that is facing the Qiblah. And it is also proved by the previous
two verses, and the prophetic hadith that shows obligation is connected with

capability.

The third matter: the supererogatory prayer during travel. It is the same whether he
Is on a plane, car, or a camel. He prays in any direction he is facing in the
supererogatory prayer like the witr®®, the night prayer (not asha) and dhuha®®, and
the similar. And the traveler upon him is do all the voluntary prayer like the
resident except the rawateb, like the ratbat zhur, Maghreb, and asha, the sunnah is
leaving them (the sunnah is not to perform the rawtab during travel). And besides
that from the voluntary prayer, than they remain upon their legislation for the
traveler, as it is legislated for the resident. If he wants to make voluntary prayer
and he is traveling on plane, or a camel, or on donkey, he makes the voluntary
prayer in any direction he happens to be facing. That is what is established on the

prophet % in the two sahih.
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3 Witr is the last voluntary prayer of the night. It has to be odd number of raka, 1,3,5,7,9,11.
* Dhua is the voluntary prayer after sunrise, usually 30 minutes after sunrise, depending on the locale.
* The rawatab are the voluntary prayer that is connected to the five daily prayer. 4 or 2 before ZHur, 2 after Zhur,
2 after Maghreb, 2 after Asha, and two before Fajr.
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These are three matters it is not obligated to face the Qiblah. As for the ignorant, it
Is obligated upon him to face the Qiblah. However if he strove hard to face the
Qiblah, than it was made clear to him that he was wrong after striving, than he
does not repeat the prayer. And we do not say facing the Qiblah is removed, rather
it is obligated on him to face the Qiblah, and should strive to the best of capability
(to find the direction) if he strove to the best of his capability, than it made clear he
was wrong, than he does not repeat the prayer. And the proof for this is that some
of the companions that did not know of the change of the Qiblah to kabaa, prayed

one day fajr in masjid Quba, and then a man came to them and said: that prophet

:ﬁ came down on him revelation and was ordered to face the kabbah, so face it.
They turned around, after the kabbah was facing their back, now its facing the
front of them. So they turned around and remain in their prayer. And this was

during the time of the prophet % and he did not disapprove of it, so it becomes

legislated. If a person would to make a mistake in the Qiblah out of ignorance,
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believing it was the Qiblah, and a person came to him and said the Qiblah is to
your right or left, it is obligated on him to turn right or left without repeating the
prayer. Because in the beginning he was on his strive, and on a legislated way, so it
Is not nullified. Facing the Qiblah is a condition from the condition of the prayer.
The prayer is not valid except with it, with the exception of the three matters that

we mentioned, and if a person strove hard and made a mistake.
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And here is a matter: it is obligated upon the person who is a guest, and wants to
make a voluntary prayer to ask the person of the house where is the Qiblah. If he is
informed he should face it. That is because some people are overtaken by pride that
leads to sin, shyness prevents him. And this shyness is in a place that should not
be, it prevent him from asking where the Qiblah is, some people they are shy to
ask, so the people might say he does not know, do not worry, let them say
whatever, rather ask about the Qiblah, until the person of the house informs you.
Sometimes some people are overtaking by pride that leads to sin or shyness, and
faces towards a direction based upon his thinking, and it is not the Qiblah. If it

made clear to him that it is not the Qiblah he should repeat the prayer because he
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went by something that is not legislated, and the one who goes by something other

the legislation, his worship is not accepted, due to the statement of the prophet =

“whoever does an action our matter is not over it, it will be rejected”*!
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The fourth conditions: intentions. The prayer is not valid without an intention, due

=

to the statement of the prophet £ “actions are determined by intentions, and to

142

every person is what he intended for.”"* the hadith. And the noble verses have

proved this with regard to intention in the worships, like the statement of the

s

exalted in describing the prophet 5 and his companions. (You see them bowing
and falling down prostrate (in prayer), seeking Bounty from Allah and (His)
Good Pleasure) and he said (when you spend not except seeking the face of
Allah) and the verses are many, and he said (And whosoever leaves his home as
an emigrant unto Allah and His Messenger, and death overtakes him, his
reward is then surely incumbent upon Allah.) The intention is a condition from
the conditions of the prayer, the prayer is not valid except with it. And it is in
reality not hard, every sane person with free choice, when he does an action, he has

intended it. It does not need tiredness , or pronouncing it, its place is the heart.

“action are determined by intention” and that prophet £ did not pronounce the
intention, and he did not order his ummah to pronounce the intention and none of
his companions pronounced the intentions and he affirmed him upon it.

Pronouncing the intention is an innovation. This is the correct statement, because

as you see the messenger ﬁ and his companions prayed without pronouncing the
intentions. They did not say “O Allah I intend to pray”. And | will mention a story
some of the people mentioned to me may Allah have mercy on him, he said to me:
that person in masjid Al-Haram long time ago, intended to pray, when the lgama

was called he said : “ O Allah I intend to pray Zhur prayer, four rakat to Allah,

42 Agreed upon
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behind Masjid Al Haram. When he was about to make takbeer, the person next to
him said to him wait, something remained on you. He said what remained? He
said; say on this day, the so and so day of the so and so month, in the year so and
s0. So this assignment is not lost. The person became amazed. And in reality it is
something to be amazed by. Do you inform Allah the exalted what you intend?
Allah knows what you soul whispers. Do we need to inform Allah the number of
rakat* and the time? No need for that, Allah knows all that. The intention place is
in the heart. But as we know, the prayer is divided into: unspecified supererogatory

prayer, specified supererogatory prayer, and the obligatory prayer.
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* The action from the takbeer until you get up from the second prostration is called a raka.
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The farayadh (obligatory prayer) are five: Fajr (dawn), Zhur (noon), asr

(afternoon), Maghreb ( sunset), and Asha. If you came to the masjid during the

time of Fajr, what do you intend to pray? Do you intend to pray Maghreb? No,

rather Fajr. You came and made takbeer, and you intend the prayer, however it

skipped your mind that is Fajr.

And here is a matter: if you came and made takbeer, but it skipped your mind what
prayer it is, and this happens a lot, especially if you are in hurry to catch the raka.
For example you came, were present, made takbeer, but you did not have the
presence of mind that you intend Fajr. In here there is no need, the occurrence of
this prayer during its time is a proof that you intended to pray that prayer. And to
this, if someone asked you: do you intend Zhur, Asr, Maghreb, or Asha? You
would say none, | only intended Fajr. Then there is no need to intend that is Fajr. It
Is true that if you intend it is Fajr it would be more complete, but sometimes it
skips the mind, the specification. We say the time specifies it. Than the farayadh

are specified in two ways:

The first way: to specify it exactly with your heart, he intend Zhur for example.

And this is clear.

The second way: the time, as long you pray this prayer during this time, than it is

that prayer.

And this second way, it is only for the prayer that is performed in a timely manner.

If a person happens to be making up passed prayer, for example if he slept an
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entire day, from Zhur, Asr, Maghreb. Here if he wants to make them up, itis a

must to specify them exactly, because it does not have a time.
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The specified supererogatory, like the witr, the two raka of Dhuha (sunrise) the
rawatab to the five daily prayers .These you must specify them with name, but in
the heart not the tongue. If you wanted to pray witr for example, made takbeer but
did not intend the witr and in the middle of the prayer, you made the intention for
witr, this is not valid. That is because the Witr is a specified supererogatory, and
the specified supererogatory, has to be specified exactly.

As for the unrestricted or unspecified supererogatory, it does need an intention,
only the intention for the prayer, because it is a must (intention for the prayer). For
example during Dhuha a person performed ablution, and wanted to pray whatever
Allah wills (meaning no reason to pray) we say: it sufficient to have the intention

for the prayer, because it is an unspecified prayer.
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If a person wants to switch during the middle of the prayer from one intention to
another intention, is it possible? We look into it. Moving from a specified to a

specified, or from an unspecified to a specified is not valid
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An example of the unrestricted*: A person stood up to pray an unrestricted
supererogatory prayer, and in the middle of the prayer he remembered that he did
not prayed the ratabah of Fajr*, so he intended the ratabah of Fajr. We say it is not
valid for ratbah of fajr because it is switching from unrestricted to a specified. And
the specified you must intend it from the beginning. The ratabah of fajr is from the

takbeer to tasleem.

And an example of a specified to a specified: a man stood up to pray Asr, and in
the middle of the prayer he remembered he did not pray Zhur, or he prayed it
(zhur) without ablution. So he said, now I intend it Zhur, is the prayer valid? Here
it is not valid for Zhur because it is from specified (Asr) to a specified (Zhur). And
Is not valid for Asr that he began with because he cut it off when he switched to
Zhur. Than it is not valid for Zhur or Asr. It is not valid for Asr because he cut it
off, and not Zhur because he did not began with it, and the Zhur prayer is from
Takbeerat Al-Ahram to the salam. As for switching from specified to an
unrestricted, it is valid, and no problem in it. An example is, a person started the
obligatory prayer, and after he started he remembered he has an important
appointment and it is not possible for him to be late in it, so he intends it as
supererogatory. It is valid if there is enough time, and does not lose the
congregational prayer. These are two conditions: the first condition: there is
enough time, and the second: if he does not lose the congregational prayer. For an
example if he is praying in a congregational prayer, he cannot switch to a

supererogatory, because this mean he has to leave off the congregational prayer.

If the time is narrow, it is not valid to switch to an unrestricted supererogatory.

Because if the time of the faryadh is narrow, than the time could only take the

* Unrestricted and unspecified are used interchangeably
45 .
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farydah. However if the time is vast, and he already missed the congregational
prayer, we say no problem to switch to an unrestricted supererogatory, and make
tasleem after two raka and go to your appointment. Than after that you could come

back and pray the farydah. Than the switching are three:

1-From an unspecified to a specified. The specified is not valid, and the

unrestricive remains valid.

2- From specified to a specified. The first is invalidated, and the second is not
locked.

3- From specified to unspecified. It is valid.

LSy psalag alal 101 @ldly cagaleg plol J) Zloows dolazd) cplai¥ly dolell) dias
15) oy che B (b Mhay alaily ageladl o ANy ) ) ol sgd ST O
VA U LS - S are s ol eleb Ll (g5 OF B dslexr B s
il uid byl Ll o3l Of g W8 4 dmand! JI T 0 OY (Jos oS JI gl
OF Y el ol QIS Y 51 05 0 g OF o o —dil ey —slada
og) Ll Jor 1 0555 Of Lgiy Juas Slomy gy O%0ery sl ) 1 g caledl il o5
WY al JB b iy 1oy Legh alel &) Ly @b ST clegr gy Y gy adls i
o el g od Al OY by el ¥l BB Of 1 JB Dol (55 OF oUW
4 L) Y donzes ol J1 pda 830 O) 1B dslel) aleYl (gan OF b iy ¥ &l JB

A ey dar oYl Cade oo yagdudl 5a 1 oY

o whuy ads i oo ) O Jinly Al ey Il ALY Cade gz S
OIS by ade B o ol cadlst 1ghad doeanadl T b codg Oliasy B ALY 3
—loge il ooy — ke oot Ol WIS Igaaly el 055 OF gy o] BN s Lo

46




o s sy dde B Lo ) pB Ldb Al 13—y ke B Lo I s Oy
M O el ¥ Sy . Bl B ame Jos g Logd ule ool alid codmy Ly o I
A sl B Wl S Y (S kg ade A o ) OY WY ad ) W)
13 &) 1 Jes Of Bt ada B bl Jl> |7 ey 850all o3l B Laugn OL Wb Yy
gRBy Oy cLeafdl udd S OB (g alel wl o slgs day jasd JI Oy sl
S9Wg Lt ga i ads Llay Yl Ly Y OF sy Ll
The intention of leading the prayer and following the Iman;: The congregational
(Jamah) prayer needs and leader (Imam) and a follower (mamoom). The least is
two, Imam and a follower. The more they are the more beloved to Allah. And there
has to be the intention of following, and this agreed upon. Meaning if you entered
the congregational prayer, it is a must to have the intention of following your Imam
you are praying with. But as we have said, this does not require major work,
because the one who comes to the masjid has already intended to follow. As for the
Imam, the scholars have difference of opinion on this matter. Is it required to
intend or is it not required? Some of the scholars said: it is a must to intend to be
imam. Based upon this, if two people came and found another person already
praying and they made the intention that this person is going to being their imam,
so they lined up behind him and he is not aware of them. But they made the
intention that he is their Imam, and started to follow him. For those who said that
the Imam has to have the intention of Imama (leading), they say the prayer of the
two people is not valid, because the imam did not have the intention to lead. As for
those who said it is not a condition for the Imam to have the intention to lead, they

say their prayer is valid, because they followed him.

The first is what is well known from the school of thought of Imam Ahmed may

Allah have mercy on him,
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And the second is the position of Imam Malek may Allah have mercy on him. He
used as proof that the prophet ﬁ prayed one night in Ramadan by himself, than

some people entered the masjid and prayed behind him. And the prophet ﬁ when
he first started to pray, he did not have the intention to lead. And also they used as
proof that Ibn Abbas may Allah be please with them both, he stayed with the

prophet % one night. When the prophet ﬁ woke up in the night to pray by

himself, 1Ibn Abbas woke up, made ablution, and entered the prayer with him. But

there is no doubt that the second one is not a proof, because the prophet % had
the intention to lead. He intended it in the middle of the prayer, and it is not a
problem to intend it in the middle of the prayer. In any condition, the safe thing in
this matter is to say: if two people came to a person who is praying, they should
make him aware that he is going to be their imam. If he is quite than he has
affirmed it. But if he reject by pointing with his hand don’t pray behind me, they
should not pray behind him. This is safer and better.
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Second: is it a condition for the prayer of the follower to be the same as the prayer
of the leader, in the type of legislated prayer? Meaning is it valid to pray the
farydah behind the one who is praying the supererogatory prayer. Or to pray the
supererogatory behind the one who is praying the obligatory prayer. We look into
this. As for the person who prays the supererogatory behind the one who is praying

the faryadah, there is no problem in that, because the sunnah proves this. The

S

messenger% finished the fajr prayer one day in masjid kayyaf in mina, and found
two people that did not pray. He said “what prevented you from praying with the
people? They said, O messenger of Allah we prayed in our homes — it could mean
they prayed in their homes because they thought they would not make it for the
congregational prayer, or other than that from the reasons- he said if you pray in
your homes, and then came to the masjid in the congregation, pray with them, it is

1746

superogotry for you.”™ it is” meaning the second one, because the first one

occurred with it the obligatory prayer, finished, and the blame is removed with it.
Than if the follower is praying the supererogatory, and the imam is the one praying

the farydah, no problem in that. As the sunnah proves this.
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As for the opposite: if the Imam is praying supererogatory and the follower is
praying the obligatory prayer. And the closest example occurs during Ramadan, if
a person enters and the Asha has left him, and found the people praying
taraweeh”’. Does he enter with them with the intention of Asha, or does he pray the
farydah by himself, then prays taraweeh? This is a point of contention between the
scholars. From them who said, it is not valid to pray the obligatory prayer behind
the one who is praying the supererogatory, because the obligatory prayer is at a
higher level, and it is not possible for the prayer of the follower to be at higher
level than the prayer of the Imam. And from the them who say it is valid to pray

obligatory prayer behind the one who is praying supererogatory because it is found
in the sunnah. And it is that Muadh Ibn Jabal may Allah be please with him used to

e

pray with the prophet #E the Asha prayer, and then he goes to his people and lead

* Taraweeh prayer is the prayer that is prayed together in the masjid after Asha, usually 11 raka, which is the
sunnah. In Some masjids they pray more than that.




them in the same prayer. It is for him supererogatory and for them a obligatory
prayer. And the prophet ﬁ did not disapprove of it. If someone would to say that

maybe the prophet ﬁ did not know? The answer to this is to say, if he knew than
the proof is complete, because there was a complaint against Muadh may Allah be

please with him, with regards him prolonging the prayer. What is apparent- and

Allah knows best -that the prophet % was informed about the entire case, and the

e

entire story. And if it happened to be that the messenger of Allah #E did not know
that Muadh prays with him, then goes to people and lead them in prayer, than the
lord of the messenger has knew, Allah the exalted, the most high, there is nothing
hidden from him in earth or the heaven. And if Allah knew and did not send down
on his messenger disapproval for this action, it proves that it is permissible. That is
because Allah never affirms his slaves on something that is not legislated,

unrestrictedly. As a result the proof is complete in any case.
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Than the correct position is that it is permissible for a person to pray the obligatory
prayer behind the person who is praying the supererogatory. As for the analogy
that was used to say it is not permissible, it is analogy that goes against the text. So
it is left off and it is corrupt and not considered. So if you come during Ramadan
and the people are praying tareweeh and you did not pray Asha, than enter with
them with the intention of the prayer for Asha. Moreover if you entered in the first
raka, than when the imam makes the tasleem, pray two more raka to complete the
four. If you entered in the second raka, than pray three raka when the imam makes
the tasleem. Because you prayed with the imam one raka and it remains on you

three.

This is the text that has been on transmitted on Imam Ahmed may Allah have
mercy on him, even though his school of thought is on the opposite position.

However what he himself is upon that this is permissible.
In conclusion:

Whoever prays obligatory prayer behind a person who is praying obligatory

prayer- permissible.

Whoever prays obligatory prayer behind the one who prays supererogatory-

difference of opinion.

Whoever prays supererogatory behind the one who prays obligatory prayer-

permissible, only one statement.
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The third matter: in the type of prayer. Is it a condition for the prayer of the

follower and the leader to be in agreement in the type of prayer? Meaning, Zhur

with Zhur, Asr with Asr, and so on?

Answer: this is also a point of contention. From the scholars who say it is obligated

for the prayers to be in agreement. So he should pray Zhur behind the person who

prays Zhur, and Asr with Asr, Magreb behind Maghreb, and Asha behind Asha,
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and Fajr behind Fajr and so on because the prophet £ said “that the Imam was
made to be followed, do not differ against him.”*® And from the scholars who say,
it is not a condition, it is permissible to pray Asr behind a person who is praying
Zhur, or Zhur behind a person who is praying Asr, or Asr behind the one praying
Asha. Because the following (of the Imam) in this situation is not affected. And if
it is permissible to pray the farydah behind the supererogatory with the difference
on ruling®, than likewise the difference of naming does not harm. And this
statement is the correct one. If someone would to say, | was present during the
Asha prayer after the Athan and when the Igama was called | remembered that |
prayed Zhur without wudu, how do | pray Zhur behind the person who is praying
Asha? We say to him, enter with the Imam and pray Zhur. Your intention is Zhur
and the Imam’s intention is Asha, and it does not harm “ the action are Determined

by Intention, and to every person what he intended for” as for the statement of the

prophet % “ that the Imam was made to be followed, do not differ against him” it
does not mean do not differ against him in intention, because he elaborated and
clarified he said “ when he makes takbeer than make takbeer, when he goes into

prostration go into prostration, and when he stand than stand” meaning follow him

=

and do not precede him. And the speech of the messenger £ some of it explains
other parts of it. And this research leads to another research. If the two prayer are
in agreement in the number and the way it is done, no problem in this. For example
Zhur behind Asr. The number is one (4 raka) and the ways it is done is the same.
This is no problem in it. However if the two prayer differ, if the prayer of the
follower is two raka, and the Imam is four, or vice versa., or the follower is three

raka and the Imam is four, and vice versa. We say, if the prayer of the follower is

8 Agreed upon
9 Meaning one is obligatory and the other is not. That is what it means by difference in the ruling.
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more, than there is no problem, for example a person enters the masjid to pray
Maghreb, and when the igama was called he remembered that he prayed Asr
without ablution, than he has to pray Asr. We say enter with the imam with the
intention Asr, and when the Imam makes tasleem, pray one more (meaning get up
to pray one more raka) to complete the four, and this is no problem in it. But if the
prayer of the Imam is more than that of the follower, we say: if the follower
entered during the second raka and above than there is no problem, and if he
entered during the first raka, than the problem occur, and we will give examples. If
you come to pray Asha, and this happen a lot during the days of combination, a
person comes from the home, and the masjid is combining the prayer because of
rain or similar to this. If he came and finds them praying Asha, but in the last two
raka, we say enter with them with the intention of Maghreb, pray two raka, and
when the Imam makes tasleem, bring one more raka and no problem. And if you
came and finding them praying the last Asha but in the second raka, we say, enter
with them with the intention of Maghreb and make tasleem with the Imam and no
harm because you neither increased nor decreased. This is also no problem, except
with some people. They say if | entered with him in the second raka, and sat down
in the raka that is the second to the Imam, and to me the first, then | sat down for
tashad™ in the first raka. We say this is not harmful, if you enter with the imam in
Zhur prayer in the second raka, the imam will sit down for tashhad, and to you is
the first. This is similar and there is no problem, the problem is when you come to
the masjid and you found them praying Asha in the first raka, and you entered with
them in the first raka, in here you will pray three with the Imam and the Imam is
going to stand for the fourth, what do you do? If you stand with him, you added a
raka, you prayed four and Maghreb is three not four. And if you sit down you went

against the Imam, what to do? We say, sit down, and if you want to combine, have

*% Tashhad is when you sit down after prostration during the second raka and last raka.
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the intention to separate from the Imam, say the Tashhad, make tasleem, and then
enter with the Imam for the what remains from Asha, because it is possible to catch
up to him. But if you do not intend to combine, or you are not from those whose
combining is not permissible, then in this situation you have a choice. If you want
sit down for Tashhad and wait for the Imam until he complete the raka, makes
Tashhad and make the tasleem with him. And if you want intend the separation,
make tsahad and tasleem. This what we mentioned is the correct position, and it is
the choice of Sheikh Al-Islam Ibn Taymeyah may Allah have mercy on him. And
the intention of separation here is due to necessity, because the person cannot
increase Maghreb above three. The sitting down here is due to a legislated

necessity, and there is no problem in it.

The pillars of the Salah (prayer)™
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> The pillars of the prayer are those actions that the prayer is not valid except with them. If someone would to
forget a pillar than the raka or the whole prayer is invalid. If he leaves it off intentionally the whole prayer is invalid
If you forget an obligation of the prayer you make the prostration of forgetfulness in the end of the prayer.
However if one would to leave off an obligation intentionally the prayer is invalid. Imam Mohamed lbn Abdul
wahhab may Allah have mercy on him mentioned that the pillars are 14: standing up for those who are capable of
standing, Takbeerat Al Ahram, recitation of the opening, Bowing and raising up from it, prostration on the seven
body parts and straighten up in it, sitting between the two prostration, tranquility in all of the pillars, organization (
meaning the bowing before prostration etc.) the last Tashhad and sitting for it, prayer on the prophet alus 4de & La
and the two salam (which are the last part of the prayer). In the end of the explanation of the pillars | will mention

the obligations.
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And from what enters in his statement “and to establish the prayer” the pillars of
the Prayer. And the pillars of the prayer are those statements and action that the

prayer is not valid except with them, and it is not establish except with them.

From that: Takbeerat Al-Ahram (the Takbeer of forbiddance). That the person says

when entering into the prayer ((.s741))%, it is not possible for the prayer to be

secured except with that. If a person were to forget Takbeerat Al-Ahram, he came
to the row, forgot (to make Takbeerat Al Ahram), started the recitation and prayed.
His prayer is not valid and not established, unrestrictedly (meaning in any case),
because the prayer is not secured except with Takbreerat Al-Ahram. The prophet

alug 4ule 4 LLa said to a person he was teaching him how to pray, he said “if you

stand for the prayer perfect the ablution, face the Qiblah, and make Takbeer”*.

The Takbeer is a must, and the prophet was continuous upon that.
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> Roughly pronounced as Allah-O-Akber which means Allah is the greatest.
>3 Agreed upon
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And from that also the recitation of the Opening>* (Surat Al Fatihah): recitation of

the Opening is a pillar, the prayer is not valid except with it, due to the statement of

the most high (So, recite you of the Qur'an as much as may be easy for
you) and this is a command. And the prophet alwy 4de & La clarified this

vagueness in his statement (what is easy) and it is the Opening. He said 4 .z
alw g 4ale “There is no prayer for the one who does not recite the Opening of the
book™ and he said “whoever prays a prayer he does not recite in it the mother of
the book than it is khadajj”>® meaning corrupt not valid. The recitation of the

Opening is a pillar upon every performer of the prayer: the Imam (leader), the

| will use The Opening to mean surat Al Fatihah, the first surah you will see in the mushaf. | encourage my
brothers to sit down with someone that is a good reciter and practice surat Al fatihah because it is a must.
> Agreed upon

*® Muslim
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mamoom (the follower), and the one who prays alone®’. That is because the texts
that are related in this matter are general with no exception. And if Allah and his

messenger alws 4xle & La did not make any exception, than what is obligatory is
the ruling should be general. That is, if they were an exception than Allah and his

messenger would’ve clarified it as Allah the most high said (And We have sent

down to you the Book (the Qur'an) as an exposition of everything)
and it was not related on the prophet alws 4sle & La an authentic clear hadith
regarding the dropping of the Opening from the follower, not in the quiet
prayer(Zhur Asr, the last two raka of Asha, the last one in the Maghreb) or in the
loud prayer (Fajr, and the first two raka of Asha and Maghreb). However the
difference between the quiet and loud prayer is that in the loud prayer you only
recite the Opening, be quite and listen to the recitation of your Imam. As for the
quite prayer you recite the Opening and others until the Imam goes into bowing.
However the sunnah has proved that there is exception to this is, if a person came
in and the Imam is in bowing. If he comes and the Imam is on ruku (bowing), the
recitation of the Opening is dropped. And the proof is what Bukhari related on the
authority of Abu Bakrah may Allah be please with him, he entered the masjid and
the prophet was on ruku (bowing), he hurried, made ruku before he entered the
row, than he entered the row while bowing. When the prophet made the tasleem he
said “which one of you made ruke outside the row and then walked into the row?”
Abu Bakrah said: I, O messenger of Allah. He said “May Allah increase your
eagerness! But do not go back.” that is because the prophet knew that what drove

Abu Bakrah to hurry and make Ruku before reaching the row is his eagerness to

> Meaning for everyone those who pray behind the Imam in every raka of every prayer, the Imam, and the one
praying alone. Imam Bukharri name a chapter in his book similar to this statement. Other scholars made the
exception when praying behind an Imam during the loud raka, meaning when the Imam recite at loud such as the
first two raka of Asha, Maghrib, and Fajr prayer. This was the opinion of Imam Al Albani may Allah have mercy on
him. However what is safer and better is to recite it in a low voice where you could only hear yourself and not
bother the your neighbor in every prayer in every raka.
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catching the Raka, he said “May Allah increase you in eagerness, but do not go
back”*® meaning do not go back to this action of making ruku before the row and
hurry. He said “whenever you come for the prayer, you should come with

calmness, and pray whatever you get (with the people) and complete the rest which

you have missed.”>®
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And the prophet alus 4le 4 La did not order him to make up the raka that he
hurried to catch it. And if he did not caught it, the prophet would’ve ordered him to
make it up, that is because it is not possible for prophet alus 4xle & e to delay
the clarification beyond the time of need, because he is a conveyer, and the
conveyer conveys when there is a need for conveying. So if the messenger & e
alw g 4ude did not tell to him that he did not reach the raka, it is known that he
caught it and in this situation the Opening is dropped. And there is reasoning with
the proof. And it is that the Opening is obligated while standing® and standing
here is dropped due to the following of the Imam. If the standing is dropped than
the obligatory remembrance in it is also dropped. Than the proof and the reasoning
prove that for those who come and the Imam is bowing, than he makes the
Takbeerat Al-Ahram while standing and does not recite. Rather he goes into
bowing but if he makes a second takbeerah® it would be better, and if he does not
make the second takbeerah, than no problem, and the first one suffice him. And it
Is obligatory upon the person to recite the Opening while standing. As for what
some people do : for example when the Imam gets up for the second raka, you find
them sitting down and does not stand with the Imam and he recite the opening
(while sitting) when he reach half of the Opening, than he stands up and he is
capable of standing. We say to the person that your recitation for the Opening is
not valid, because the Opening is obligatory to recite while standing, and you are
capable of standing and you recited some of it while sitting, this recitation is not

valid. As for increasing above the Opening (meaning reciting another surah after

® Does not mean if you are incapable of standing you do not have to recite the opening.
® The best thing and safest thing in this situation is to make the Takbeerat Al-Ahram first, then make a second
Takbeer for going into bowing.




the Opening) than it is sunnah in the first and second raka (in the quite prayer). As
for the third raka in Maghreb, and third and fourth in Zhur, Asr and Asha, it is not
sunnah, the sunnah after the first two raka is shortening to only the Opening. And
If he would to recite something extra above the Opening sometimes in Zhur and
Asr than it is not a problem. However the origin is shortening to only the Opening
in the two raka after the first Tashhad if the prayer is four, or the third raka if it is

three.
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And from the pillars of the prayer is Ruku (Bowing)®: and it is the bowing out of
glorification to Allah the Exalted. That is because you have the present of mind
that you are standing between the hands of Allah, so you bow out of glorification
to him the exalted. And to this the prophet alus 4sle & a said “as for the bowing
than glorify the lord the Allmighty”® meaning say ((m 4 =))®, that because the

Ruku is glorification with the action, and you said ((wks o 0 ), glorification with

the statement. The two glorifications come together in addition to original
glorification and it is glorification in the heart, because you do not bow to Allah

like this except out of glorification. In the Ruku, three glorifications come together:
The glorification of the heart

The glorification of the body parts

The glorification of the tongue

In the heart, you feel that you made Ruku for Allah, and the tongue says (( s ot
~2s1), and the body parts, you lower your back. What is obligatory in the ruku is a

bowing where a person is able to touch his knees with his hands. The light bowing
does not benefit, it is must to bend down your back until you firmly touch your
knees with your hands. And also the in the ruku the person back should be
straighten and not crooked, and the head and the back should be at the same level.
And to place his hands on his knees while the fingers are separated (like if you are

grasping the knees) and spread his upper arms from the sides and to say ¢ ¢tasw

%2 will use ruku and bowing to mean the same thing.

® Muslim

ot Roughly pronounced as subhan ruby alatheem. Subhan means to remove Allah from all negativities and
imperfections. The remembrance of the prayer | will put them in Arabic.
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And from the pillars of the prayer is prostration: Allah the exalted said ¢ O you

who believe! Bow down, and prostrate yourselves, and worship your Lord and
do good that you may be successful.) And the prophet alwg 4sle & La “| was
ordered to prostrate on seven bones: on the forehead- and he pointed to his nose-,
the two hands, the two knees, and the toes”®. The prostration is a must, because it
Is a pillar, the prayer is not complete except with it, and to say in the prostration

(Y1 oy 0 ) (glorify my lord the most high). And focus on the wisdom, in the
Ruku you say ((wke' 4 o)y because the position is the position of glorification,
and in the prostration you say ((J% « o) because it is a position of going down.
The person lowers the highest part of his body and it is the face to the lowest part

of his body and it is the feet. You see that the forehead and the feet are in one

place. And this the upmost in removing imperfection, and to this we say (( s ot
<=4)) meaning | remove from lord the most high, the one who is above everything

from every lowly and belittlement status. As for me | lower the most honorable

body parts to the place of the feet and the stepping place, and saying (¥ o obew))

you repeated as much as Allah wills, three, or more based on the situation. And to

SAY  ((J A il Doy Loy ol Sbbewy) ANA 10 SAY (s B ) 36 £5), AN O INCrEASE

in supplication for whatever you want from the matters of the deen and the worldly

matters. That is because the prophet alws 4sle & La said* as for the prostration,

strive for the supplication, it is suitable for your supplication to be accepted.”®’

and he said “ the closest the slave becomes to his lord while he is prostrating”®

increase from the supplication whatever you want, from asking for paradise,

& Agreed upon

% Pronounced roughly as subhan ruby al’ala
* Muslim

® Muslim
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seeking refuge from the fire, and asking beneficial knowledge, righteous actions,
and firm Iman, and so on. Also asking for a beautiful house, righteous wife,
righteous child, a car, and whatever you want from the good of the deen and
worldly matters. That is because supplication is worship, even in the worldly
matters, Allah said (And your Lord said: "Invoke Me, [i.e. believe in My
Oneness (Islamic Monotheism)] (and ask Me for anything) | will respond to

your (invocation)) and he said (And when My slaves ask you (O

s

Muhammad %) concerning Me, then (answer them), | am indeed near (to
them by My Knowledge). | respond to the invocations of the supplicant

when he calls on Me (without any mediator or intercessor).)
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And during these hard time, it is upon us to prolong the prostration, and increase in

supplication, that Allah takes the hands of the oppressors, the transgressors, and we
keep doing it, and not hasten the answer because Allah is wise, he might not

answer the supplication the first time, or the second or the third, so the people
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could realize their strong need of Allah, and they will increase in supplication. And
Allah subhans wa tala is the wisest, his wisdom is very pronounced, it is not
possible for us to know it fully. But upon us is to do what we were ordered to do
from increasing in supplication. The person prostrates after getting up from ruku.
And he prostrates on his knees first than his hands, than his nose and forehead.
And he does not prostrates on the hands first, the prophet alus 4sls 4 la
prohibited this and he said “when one of you prostrates, he should not kneel the

1769

kneeling of the camel”” and the kneeling of the camel is on the hands first as it is

witnessed. All who witnessed the kneeling of the camel finds that it puts its hands
first so do not put your hands first. And the messenger alws 4xle & s prohibited
this, because it is the resemblance of the animals by the sons of Adams, especially
in the prayer, it is matter not desirable.
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% Thisis a matter of disagreement between the scholars. From them who have this position, including lbn Al-
Qayum. Other are on the opinion that you put your hands first such as Sheikh Al Albani, Sheikh mugbil, Sheikh
Yahia and other. Sheikh mugbil said “the correct is placing the hands first (on the floor) due to the hadith of Abu
Huryara may Allah be please with him: that the prophet alwg 4l & @ Salam said : none of you should kneel the
kneeling of the camel, and he should place his hands before his knees. The hadith of Abu Huryara is more
authentic than the hadith of Wa’el Ibn Hijr in which in it he placed his knees first, because this hadith is from a way
(narration) of Shreek Ibn Abdullah, and also this hadith is madtrab ( a type of weakness)”. The conention comes on
the last part of the hadith “ and he should place place his hands before his knees” the scholars have the opinion if
placing the knees first said this part of the hadith in it is a mix up because the camel puts its hands first. What is
important though this is sunnah and not obligatory if someone takes either position based on the proof it is not a
problem, and it should not cause any type of tension between the brothers.
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And Allah did not mention the resemblance of the sons of Adams to animals

except in the place of admonishment. Listen to the statement of Allah the exalted
(And recite (O Muhammad %) to them the story of him to whom We gave

Our Ayat (proofs, evidences, verses, lessons, signs, revelations, etc.), but he
threw them away, so Shaitan (Satan) followed him up, and he became of
those who went astray. And had We willed, We would surely have elevated
him therewith but he clung to the earth and followed his own vain desire. So
his description is the description of a dog: if you drive him away, he lolls his
tongue out, or if you leave him alone, he (still) lolls his tongue out.) and the

exalted said (The likeness of those who were entrusted with the (obligation of
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the) Taurat (Torah) (i.e. to obey its commandments and to practise its legal
laws), but who subsequently failed in those (obligations), is as the likeness of
a donkey who carries huge burdens of books (but understands nothing from
them). How bad is the example (or the likeness) of people who deny

the Ayat (proofs, evidences, verses, signs, revelations, etc.) of Allah.) and the
prophet said “ one who gets back his gift is like a dog which vomits and then

570

swallows that vomit”"" and he said “the one who talks during Friday and the imam

IS giving the sermon is as the likeness of a donkey who carries huge burdens of

books” ™

you see that the resemblance of the sons of Adams to the animals it is not
except in the place of admonishment, and to this he prohibited the one praying to
kneel the kneeling of the camel by putting his hands first, rather put your knees
first except if there is an excuse, like a person who has hardship putting his knees
first, then there is nothing wrong. Also if person is sick or has some harm in his
knees and the likes. And it a must that the prostration is on the seven bones: the
forehead and the nose in connection to it, the hands, the knees, and the toes. These
seven we were ordered to prostrate on them as the messenger said, and the one
ordering us is our lord. So we say we hear and obey, and prostrates upon these
seven body parts in all prostration, as long we are in prostration it is not
permissible to raise any of them, rather it is a must that these seven remain (on the
floor) as long we are in prostration. And during prostration it is upon the person to
put his feet together, connected to each other and not separate them. As for the
knees (while in prostration) nothing is related regarding them, so they remain upon
the natural way. As for the hands they should be on the same level as the
shoulders, or to put them in front a little so you could prostrate between them. It

has two descriptions, the first to put on level with the shoulders, the second to put

7 Agreed upon
" Related by Imam Ahmed and declared weak by Imam Albani.
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them in front a little so it could be on the same level as the forehead, both of them
have been related on the messenger. And you should separate you upper arms from
you sides, and raise your back, except if you are in the row and fear that you may
harm you neighbor by spreading your arms from your sides, do not bother your
neighbor. Because you should not do a sunnah that you will cause you to harm

your Muslim brother, and disturb him "
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And | have seen some of the brothers that love to implement the sunnah spread out
(their arms) in a long spread to the point you say they are lying on the ground. And
there is no doubt that it is against the sunnah, and it is innovation. Rather the
sunnah is to raise your back and make it high. And this description | pointed to by
some of the brothers with it being against the sunnabh, it is also a great fatigue on
the body. Because the support in this situation is one the forehead and the nose,
and you find a person become uncomfortable from prolonging the prostration. In it
IS going against the sunnah and punishing the body. Due to this, if you see
someone prostrate this way correct him to the truth and say to him this is not the

sunnah.

72 Bukhari narrated on the authority of Anas Ibn Malik that the prophet alws 4sle & < said Be straight in
the prostrations and none of you should put his forearms on the ground (in the prostration) like a dog."
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Also it is upon the person during prostration to humble himself to Allah the
exalted. He should have the presence of mind of highness of Allah subhana wa
tala, because you will say ((4s¥' o) o)y meaning you remove Allah with his
highness from all lowly status and belittlement. And we believe that Allah is
innately high above all his creation, as Allah said (Glorify the Name of your Lord,
the Most High) and establishing the highness of Allah from the Quran and the
Sunnah is more than could be restricted. And when a person supplicates he raises
his hand to the sky, to Allah the exalted, and in the sky and above all things. And
Allah mentioned that he ascended (in a matter that befits his majesty) above his
throne in seven verses from the Quran. And the throne is the highest of his

creation, and Allah the exalted is above his throne.
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And from the pillars of the prayer is tranquility, meaning to be stable and tranquil
in all of the pillars of the prayer. Be tranquil in the standing, in the bowing, getting
up from bowing, prostration, and the sitting between the two prostrations, and in
the rest of the pillars of the prayer. This is due to what the two sheikh have related,
Bukharri and Muslim from the hadith of Abu Huryara may Allah be please with
him “that a person entered the masjid and prayed to raka, than he gave the salam
on prophet alws 4de & La he (the prophet) returned the salam and said * go back
and pray because verily you did not pray’ meaning you did not pray a prayer that
will suffice. He returned and prayed, than he gave the salam to the prophet, he
returned the salam and said “go back and pray because verily you did not pray’. He
went back and prayed but like his previous prayer than he came to the prophet gave
him the salam, he returned (the salam) and said ‘go back and pray because verily
you did not pray’ he said by the one who sent you with the truth | can’t do better
than it, teach me” And this is the benefit why the prophet did not teach him the
first time and he returned until he prayed three times, for the reason he could be
hungry for the knowledge and longing for it, so the knowledge could come down
on him like rain coming down on dry lands that accepts the water. Due to this he
swore that he cannot do better than this and sought from the prophet to teach him.
And from what is known is that the prophet will teach him, however there is a
difference between the sought after and the procured. If he is the one seeking to
learn, than he will be stronger at holding to and memorizing what will be put on
him. And pay attention to him swearing by the one who has sent the prophet A<
alu g 4ule 4 with the truth, he said “by the one who sent you with the truth” and he
did not say by Allah, so he could be in recognition the upmost recognition that
what the prophet will say is the truth. The prophet said to him “when you stand for

prayer perfect the wudu” meaning make the complete wudu “than face the Qiblah
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and make takbeer” meaning say ((.st4)), and this is Takbeerat Al-Ahram * than

recite what is easier with you from the Quran” and the sunnah has clarified that the
Opening (surat al fatihah) is a must, “then make ruku (bowing) until you are
tranquile” meaning don’t hurry, rather be tranquil and established “than raise up
until you tranquil in the standing” Meaning when you raise up from the bowing be
tranquil as you were in the bowing. To this, it is from the sunnah that the standing
after bowing and bowing be equal or close to each other. “Then prostrates until you
are tranquil in your prostration” meaning be tranquil and established “than raise up
until you are tranquilly sitting” and this is the sitting between the two prostration,
“then prostrates until you are tranquil in your prostration” and this is the second
prostration. He said “do this in your entire prayer” meaning do these pillars:
standing, bowing, raising up from bowing, prostration, sitting between the two
prostration, and the second prostration in all the prayer. The point from this his
statement “until you are tranquil” and his statement before “pray, verily you did
not pray” this proves that the one who is not tranquil in his prayer, he has no
prayer. And there is no difference regarding this, whether it is ruku, standing after
ruku, prostration, sitting between the prostrations, all of it the person has to be

tranquil in them.
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Some of the scholars said: the tranquility is to be established for the duration of the
obligatory remembrance in the pillar. In the bowing for duration of saying (( O\
aslall ) and in the prostration for the duration of saying (&Y =0 aew)) and
in the sitting between the two prostration for the duration of saying ((d s/ 0))
and in the standing after bowing for the duration of saying ((+eadl €3 Us)) and so
on. But what is apparent from the sunnah is that tranquility is a matter above that.
If the tranquility is for the duration of saying in the bowing asiadl =, Olas, this
does not show an effect. If the person were to say (Sl &) ((paliad! oo Olagm )
than raises up, where is the tranquility? What is apparent is that there must be
establishment (in the body) to the point it is said this person is tranquil. And the
son of Adam is amazement, how Shaitan (satan) play around with him. He is
standing between the hands of Allah the exalted conversing with Allah, seeking
closeness to him with the speech, praising him, and making supplication to him,
and then he acts if he is chased in the prayer. As if an enemy is chasing him, you

see him running away from the prayer (by being haste in prayer) why? If you stand
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in front of the kings from the kings of the dunya (meaning a king of kingdom,
country etc.), conversing with you, and talking to you, if you stay with him two
hours talking to him, it will be easy with you. You stand on your feet, and do not
move into sitting, prostration, and sitting, and are happy that this king is talking to
you, even if he stays with you for a long time. So how much so and you are
conversing with your lord, the one who created you, provided for you, and
sustained, you converse with him and run away this running? However Shaitan is
the enemy of the person, and the firm intellectual believer is the one who takes
Shaitan as an enemy as Allah the exalted said (Surely, Shaitan (Satan) is an enemy
to you, so take (treat) him as an enemy. He only invites his Hizb (followers) that
they may become the dwellers of the blazing Fire). It is obligatory upon the person
to be tranquil in all of his prayer, tranquility that is apparent on him in all actions
of the prayer, and statement. Question, what is the ruling on the one who does not

establish the prayer”

The ruling on the one who does not establish the prayer
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73 Sheikh Al-Islam Mohamed Ibn Abdul Wahhab may Allah have mercy on him mentioned that the obligation of the
prayer are eight: All the takbeer besides takbeerat Al Ahram, saying «(e4! o) Sley) in the bowing, saying s & &
si 22 for the Imam and the one praying alone, saying 21 &5 & for all (meaning the Imam the follower, and the one
praying alone), (%' &) 8ley) in the prostration, "§ 31 &5 § 561 25'between the two prostration and the first
Tashhad and the sitting for it.
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The answer to this is to say: if he does not establish it upon the complete way,
meaning that he is negligent in some of the things that are for the completeness of
the prayer, this is one is forbidden from the reward that he could obtain with the

completeness, but he is not sinning. For example, if he would to shorten to . b))
(2 only in the bowing with tranquility it will be sufficient, but he is forbidden

from the extra reward in the tasbeeh. As for the one who one does not establish it
from the origin, meaning he left it off in totality (he does not pray any prayer) he is
a disbeliever”, apostate from Islam, a disbelief that takes one out of the mellah
(Islam). He is taken from the ranks of the Muslims in this world, and he will be
from the ranks of the disbelievers in the hereafter. The prophet alws 4xle & La has
informed that he will be gathered up with Firuon, Haman, Qaroon, and Ubay Ibn
Khalaf. And these are the heads of disbelieves, he will be gathered with them, and

we seek refuge with Allah.
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" There is a different of opinion on this matter. Some scholars such as Imam Albani hold the position that the one
who leaves the prayer out of laziness he is still a believer but he is a fasig and a major sinner, however most of the
scholars to the best of my knowledge hold the position of lon Utyameen, including Imam lbn Baz and many others.
Ibn Utyameen present a strong case here may Allah have mercy on him. However even the scholars who say he
still a believer, say he is upon a major sin and grave danger. All the scholars agree that the one who leaves it off
out of rejection is a disbeliever. | must note that it is not for anyone to make takfeer of anyone because declaring
someone a disbeliever is a serious matter, rather it should be left off to the scholars. What is mention here is a
general rulings and applying to specific people is left for the scholars and judges.
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As in this world he is a disbeliever, apostate, upon the people of authority to call
him to the prayer, if he prays than it is that and if he doesn’t he should kill him the
killing of apostasy and we seek refuge with Allah. And if he is killed the killing of
apostasy, he is carried off in a car far away from the land, and hole be dug for him
and immersed in it so the people will not be bothered from his scent, and his family
and friends are not bothered by seeing him. He has no inviolability, even if he
should remain on the face of the earth like that. Due to this we do not bath, shroud,
or pray on him. We also do not bring him close to the masjids of the Muslims to
pray on him because he is disbeliever, an apostate. If someone would to say is this
Random barrage, bias, or sentimental? We say it is not random barrage, bias, or

sentimental, but we say accordingly to the proofs from the speech of Allah the
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exalted, the speech of his messenger alus 4ls 4 LLa and the speech of the
companions of his messenger. As for the speech of Allah, he said in surah tawbah
on the polytheist ( But if they repent, perform As-Salat (Igamat-as-Salat) and
give Zakat, then they are your brethren in religion) and if not? Then they are not
our brothers in the deen, and if they are not our brothers in the deen, they are
disbelievers. That because every believer, even if he commits major sins as long it
does not take him out of the fold of Islam he is a brother to us. If two groups
fought against each other, from what is known that fighting the Muslim is an act of
disbelief, but it does not take the person out of mullah (islam) because the prophet
alug 4de & La said “cursing the Muslim is criminality, and fighting him is
dishelief”” and with this the one fighting his brother is still our brother, and is not
taken out of the circle of Iman due to the statement of Allah the exalted (And if two
parties or groups among the believers fall to fighting, then make peace
between them both, but if one of them rebels against the other, then fight you
(all) against the one that which rebels till it complies with the Command of
Allah; then if it complies, then make reconciliation between them justly, and be
equitable. Verily! Allah loves those who are equitable. The believers are
nothing else than brothers (in Islamic religion). So make reconciliation

between your brothers, and fear Allah, that you may receive mercy)
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7> Agreed upon
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Than the two groups that are fighting against each other are brothers even though it
Is a great sin. Allah said with regarding the polytheist (But if they repent,

perform As-Salat (Igamat-as-Salat) and give Zakat, then they are your
brethren in religion.) Than if they do not establish these actions than they are not
brothers to us. This is from the Quran. As from the sunnah, listen to what Muslim
narrated in his Sahih from the hadith of Jaber ibn Abdullah may Allah be please
with them both that the messenger of Allah alus 4le 4 La said “ between man
and polytheism and disbelief is leaving off the prayer” and the baynayah (the
wording | translated as between) consequence is differentiation and separation, and
that each is one is different from the other. “between man and polytheism and
disbelief is leaving off the prayer” if he leaves it then he becomes other than a
Muslim, he becomes a polytheist or a disbeliever. Also what Ahul sunnan narrated
on the authority of Buryadah ibn Alhaseeb may Allah be please with him, that the
prophet alus 4de & Ya said “The covenant between us and them is the prayer,
whoever leaves it has disbelieved” the covenant between us and the disbelievers
meaning the separator between us and them is the prayer, whoever leaves it

becomes a disbeliever, he becomes from them and not from us.
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And this is a text on the matter. As for what the companions may Allah be please
with them said: listen to what Abdullah ibn Shageeq said and he is from the well-
known Tabeen (those took knowledge directly from the companions). He said may
Allah have mercy on him “the companion of Mohamed alw s 4de & e did not
used see anything from the action that leaving it off would lead to disbelieve
except the prayer” and it was transmitted the consensus of the companion on the
disbelief of the one who leaves the prayer by Ishaq Ibn Rahweeyah the well-known
Imam may Allah have mercy on him, and some of the scholars. And if it happened
that some of them went against this, than the majority of them, the people of fatwa
from them say that he is a disbeliever. This is the proof from the statement of
Allah, the statement of his messenger, and the statement of the companions may
Allah be please with them. And Omer ibn Al Khattab may Allah be please with
him said and not to mention who he is “there is no hadh in Islam for the one who
leaves off the prayer” and la (no) negates the type, it negates the abundant and the
little, and the one who does not have hadth (fortune) not a little or a lot in Islam, he
Is but a disbeliever. Than whoever leaves off the prayer is a disbeliever. They are

worldly and hereafter consequences of leaving off the prayer.
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The worldly matters:

The first: he is called to perform the prayer, either he prays or is killed (by the
people of authority and not anyone). And this is obligatory on the people of the
authority. And if they are negligent in this Allah will ask them about it when they
stand between his hands because every Muslim that apostate from the Islam is
called to it (Islam), either he comes back or is killed. The messenger said “whoever

changed his deen than kill him”"®"’
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The second: he should not be allowed to get married if he propose. And if he does
get married than the contract is invalid. And it is not permissible to have sexual
intercourse with the woman, and if he does than he is doing it with an estranged
woman and we seek Allah refuge because the contract is not valid due to the
statement of the most high (then if you ascertain that they are true believers, send
them not back to the disbelievers, they are not lawful (wives) for the disbelievers

nor are the disbelievers lawful (husbands) for them)

’® However this does not mean anyone should kill those who they think apostate. These matters are taking to
judges and the people of authority execute the rulings. Furthermore they are condition that must be met before
someone could be labeled as a disbeliever such the person must not be ignorant, he must not be forced, and the
proof must be established on him, and these matters are left off for the well-known scholars of sunnah.

" Bukhari
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Third: he has no guardianship over his children and sisters, and not over anyone
from the people. It is not possible for the disbeliever to be a guardian over a
Muslim, ever. Even his daughter he should not marry her (to someone). And let say
it happens to be that a person after he got married, grew old and begotten
daughters, and then stopped praying and we seek Allah’s protection , than it is not
possible for him to marry his daughter (to someone else) however if someone
would to say: this is problematic, they are people who have daughters and they do
not pray, what to do? We say in this situation, if it is not possible to be relived
from him making the contract, than the husband should make her brother, uncle, or
someone from her relative for example, the closer one and closer based upon how
the guardianship is organized. He should make the contract for him in secret so the
woman could be married with a valid contract. As for the contract of her father

who is an apostate, it is not valid, even if he makes the contract a thousand time.
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Fourth: if he leaves off the prayer in the middle of the marriage, than the marriage
is annulled. An example: a man married a woman and he prays and she prays, and
after that he left off the prayer we say: it is obligated to separate between him and
the woman, an obligation until he prays. If we separate between them and the time
period ends than it is not possible to go back to her, as before the time periods
ends, if he submits and goes back to Islam and prays than she is his wife, but if the
time period is finished than she is detached from him and she is not permissible for
him except with a new contract based upon the statement of the majority of
scholars. And some of them say that if the time period finished she control herself,
but if he becomes Muslim and she wants to go back to him than no problem
without a contract. And this is the correct statement that is proven by the sunnah.
However the benefit of the time period is if he becomes a Muslim before the time
period than she has no choice, as for after the time period than she has the choice,
if she wants she goes back to him, and if she wants she does not go back.
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The fifth: and from that also that he has no guardianship over anyone from those

under guardianship if that person is a Muslim. That because from the condition of

guardianship is just, and the disbeliever is not just. The one who leaves off the
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prayer could never be a guardian of anyone from the slaves of Allah the Muslims
ever, even if she is his daughter he cannot marry her (to someone else) because he

has no guardianship over her.
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Sixth: and from that also is that he is not bathed, or put in a coffin, or prayed over,
or buried with the Muslims, rather he should be taken out into the open land and a
hole be dug and thrown in there, not a grave because he has no inviolability . And
it is not permissible for anyone who has someone that died with him and he knows
that the person does not pray, to bath him or shroud him or to bring him to the
Muslims to pray over him because he will be cheating the Muslims if he does.
Allah said to his prophet alus 4le & La with regards to the hypocrites and they

are disbeliever but they show Iman, he said ( And never (O Muhammad %) pray

(funeral prayer) for any of them (hypocrites) who dies, nor stand at his grave.
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Certainly they disbelieved in Allah and His Messenger, and died while they

were Fasiqun (rebellious, - disobedient to Allah and His Messenger iifiﬁ) this
proves that the disbeliever is prevented from the prayer, and from the standing at
the grave after burial. Allah the most high said (It is not (proper) for the Prophet
and those who believe to ask Allah's Forgiveness for

the Mushrikun (polytheists, idolaters, pagans, disbelievers in the Oneness of
Allah) even though they be of kin, after it has become clear to them that they
are the dwellers of the Fire (because they died in a state of disbelief). And
some people ask about the one who is accused of not praying, and he is put forth
for the prayer after his death while you are in doubt if he prayed or not? We say: If
this doubt is built upon a foundation, then if you want to supplicate for him say ‘O
Allah if he is believer than forgive him and have mercy on him’ so restrict it and

you will be save from his evil.
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The hereafter matters that are connected to the one who leaves off the prayer:

1- The continuous punishment in the grave like the disbeliever is punished or
worse.

2- On the day of punishment he will be gathered up with Firuoon, Haman,
Qaroon, and Ubay ibn Khalaf.

3- He will enter the fire and will abide in it forever.
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And some of the scholars went (to the opinion) that he does not commit an act of

disbelieve that leads one out of Islam. They used as proof some of the text,

however these text do not go out of five matters.

1- It could be that it is not a proof with regard to this matter in principle. For
example the statement of some of them that it goes against the statement of
Allah (Verily, Allah forgives not that partners should be set up with him
in worship, but He forgives except that (anything else) to whom He
pleases, and whoever sets up partners with Allah in worship, he has
indeed invented a tremendous sin.) and from these is leaving off the
prayer. We say: the one who has left off the prayer from what is apparent
of the hadith of Jaber that was narrated by Muslim is a polytheist even if he
does not prostrate to a statues, but he follows his desires and Allah said
(Have you seen him who takes his own lust (vain desires) as
his ilah (god), and Allah knowing (him as such), left him astray).
Furthermore if we would to say that the understanding of the verse that

whatever besides polytheism is under the masheyah (will of Allah), then this
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understanding has an exception through the authentic hadith that proves that
the one who leaves off the prayer is a disbeliever. And if the worded (proof)
—which is a stronger proof than the understanding — specifies its generality

with what proves the specification, than how much so for the understood?”®
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2- Or they used hadith that are restricted, and it is not possible for the one

described as leaving off the prayer. For example the statement of the prophet
alu g 4de 4 L “verily Allah made the fire forbidden on the one who say la
ilah ila Allah seeking with it the face of Allah”™ because the statement
“seeking with that the face of Allah” prevents strongly the person from
leaving off the prayer. Because the one who say la ilah ila Allah (none is
worthy of worship except Allah) seeking with that the face of Allah has to
perform a deed for what he seeking, and it is the face of Allah. And the
greatest deed that results in the pleasure of Allah a]JAlmighty is the prayer.
This hadith does not prove that the one who leaves off the prayer is not a

’® Worded proofs are the proof that are taking directly from the wording of a text. Understood proof is a proof that
is taking from the understanding of the text, for example the statement of the prophet “ whoever Allah wants
good in him, he gives him an understanding of the deen” the scholars used the understanding of this hadith to
proof that those who do not have an understanding the deen, Allah does not want good in them. And Allah
knows best. Here the worded proof of the hadith of Jaber may Allah be please with him specifies the
understanding of the noble verse.
79 .

Bukhari

89




disbeliever because it is restricted to a restriction that prevents the upmost

prevention a person from leaving off the prayer.
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3- Or it is restricted with a situation that excuses the one who leaves off the
prayer. For example the hadith of Hudyafah that was related by the people of
the sunan regarding a group of people that do not know from Islam except
the statement la ilah ila Allah (there is none worthy of worship except Allah)
during the time where Islam is forgotten and it became nothing known from
it except the statement la ilah ila Allah because it will save them from the
fire, because they are excuses for not knowing the obligations of Islam. And
we say this, if a group of people in a rural area far away from the urban area,
and far away from the knowledge, they do not understand from Islam except

la ilah ila Allah and died upon this they are not disbelievers.
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4- And they used as proof general hadiths. And these hadiths, from the
foundation of the principles of figh is that the general is specified by the

specific (proof). The general hadith that proves the one who says la ilah ila
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Allah is in paradise and similar to this, we say they are restricted or specified
by the hadith of the disbelieve of the one who leaves off the prayer.
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5- And they used as proof weak hadiths it does not measure up to the authentic
hadith that proves the disbelieve of the one who leaves off the prayer, let
alone goes against it. It does not go against or measure up to the hadiths that
that proves the disbelieve of the one who leaves off the prayer. Furthermore
when some of them does not become easy for him to establish the proves
that the one who leaves off the prayer does not disbelieve says: the statement
of the prophet alwg 4sle & LLa “Between the person and polytheism or

disbelieve is leaving off the prayer” could carry the (meaning) on the minor

disbelieve and the minor polytheism. It has the meaning of the statement of
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Ibn Abbas may Allah be please with them both “disbelieve and lesser
disbelieve’. It is said, who obligated for us to carry the hadith upon this,
because the disbelieve when it is unrestricted and there is nothing to be
found that goes against it, than it is the true major disbelieve. How so and
the messenger alws 4 & LLa said “Between the man and disbelieve and
polytheism” he made a boundary separator ‘between’ and this wording
obligates that they are separated from each other, and what is intended is the
major disbelieve. Therefore the proof for the statement on the disbelieve of
the one who leaves off the prayer is obligated, it has nothing to goes against
it or measure up to it. And what is obligated upon the believing slaves is that
when the book of Allah and the sunnah of his messenger alws 4le 4 La
proves a ruling from the rulings to go by it, because we are not the
legislators, rather Allah is the legislator. Whatever the most high said and his
messenger alus 4xle & L said is the legislation, we take it and rule on what
it compels. We believe in it whether it agrees with our desires or goes

against it, it is a must to take what the legislation proves.
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And know that every disagreement that occurs between the ummabh if the carrier of
it is good intentions with giving effort into the investigation, the person should not
be blamed or labeled as misguided, because he is “Mugthed’ (a scholar who
diligently strives for the truth), and the prophet said “When a judge gives a
decision, having tried his best to decide correctly and is right, there are two
rewards for him; and if he gave a judgment after having tried his best (to arrive at a
correct decision) but erred, there is one reward for him.”®® And it is not from the
rights of a person to slander his brother if he disagrees with his opinion in
accordance to the proof with him. As for the one who stubbornly insist and
remains (the way he is) after the hujjah (proof) was established on him than he is
the one to be blamed. It is known with this decision that it is obligated to have
complete caution from being negligence with the prayer. And it is obligated upon
the person who sees a person negligent with it to advise him with firmness and
seriousness, maybe Allah will guide him upon your hand and you will receive a

great reward.

The Zakat
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(and iytah (pay) the zakat) iytah meaning give, and iythan meaning coming, and
ata meaning he came, and aata meaning give. lytah the zakat meaning giving it to
those Allah subhana has specified to be giving to. And Zakat is taking from the
wording zaka which means purification and development, because the one giving
the zakat is purifying himself from stinginess, and develops his wealth with the

zakat, the most high said ( Take Sadagah (alms) from their wealth in order to
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purify them and sanctify them with it) and the definition of Zakat is: A portion
that is legislatively determined from specific wealth to a specific group. A portion
of the wealth and not all of it, rather a specific (amount) that the messenger & a
alw g 4ude clarified, and some of it is clarified in the Quran. And not every type of
wealth the Zakat is obligated on, rather they must be conditions. And the Zakat is a
small piece that the person fulfill with it a pillar from Islam, he cleanse himself
from stinginess and lowliness, and he cleanse with it pages from his book of
mistakes, as the prophet said “the sadaga (charity) puts out the mistake as water
puts out the fire”®" And the best of sadaqat is the Zakat, A dirham you take out
from the Zakat is better than a dirham you take out voluntary, because Allah the
most high said in a hadith Qudsi “and my slaves does not come closer to me with

82 and a raka

something more beloved to me that what | have obligated on him
from an obligated prayer is better than raka from a voluntary prayer, the obligatory
(faryadh) are better than the supererogatory. In the zakat is the expiation of the
sins, and in it is being good (ihsan) to the creations, because the one giving the
zakat is being good to the person being giving the Zakat, so he enters the numbers
of the good-doers those who enter the love of Allah, as Allah the most high said
(and do good. Truly, Allah loves Al-Muhsinun (the good-doers).) Also in the
Zakat is bringing the people closer, because if the poor are paid by the rich from
the Zakat, the hatred inside them for the rich will be removed. But if the rich deny
them, and were not gracious towards them in anything, then it will result in hatred
inside them towards the rich. Also in the Zakat is making the poor self-sufficient
from robbery, because if the rich do not give anything to the poor, then it is feared
robbery from him. He might break the doors, and steal the wealth, because he has

to live, he has to eat and drink. If he is not giving anything then it is feared that the

8 Tirmidhi, lbn Majah and others.
82 .
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thirst, hunger, and nakedness may push him to rob the people with stealing and
other than that. Also in the Zakat is bringing the good from the sky, because it has
been related in the hadith “ the people do not deny the Zakat of the their wealth
except that they prevent the rain from the sky”® if the people fulfill the Zakat of
their wealth, Allah will send on them blessing from sky and the earth, and it will
result in the rain coming down, the produce growing, the animals will be full, and
the people will irrigate with this rain that comes down from the sky, and other than

that from the benefits
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Also in the Zakat is helping the mujhaideen in the path of Allah because from the
types that zakat is giving to is the path of Allah, as Allah said (and for Allah's
Cause) and in the zakat is freeing the salve from enslavement. It is permissible for
a person to buy an owned slave from the zakat so he could free him because Allah
said (and to free the captives) also in the Zakat removing the liabilities of the
debt. How many people were in tribulation, the debt builds up on him, you fulfill
for him from the zakat and lots of good will occur, removing the liabilities and
returning the right for those entitled for the right. Also in the zakat is helping the
travelers, those that are cut off from the path, he lost his wealth that he came with
and does not find what will return him to his land. This one is giving from the
zakat what will return him to his lands even if he is rich in his land. What is
important is that the Zakat has many benefits, and because of this it became a pillar
from the pillars of Islam. The scholars have disagreed if a person is negligent in it:
Does he disbelieve like the one who is negligent in the prayer or no? the correct
position is he does not disbelieve, and the proof of that is what Muslim narrated on
Abu Huryara may Allah be please with him that the prophet said “If any owner of
gold or silver does not pay what is due on him, when the Day of Resurrection
would come, plates of fire would be beaten out for him; these would then be heated
in the fire of Hell and his sides, his forehead and his back would be cauterized with
them. Whenever these cool down, (the process is) repeated during a day the extent

of which would be fifty thousand years, until judgment is pronounced between the
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slaves, and he sees whether his path is to take him to Paradise or to Hell.”®* this
hadith proof that he does not disbelieve, because if he is a disbeliever for leaving
off the Zakat, then he would not have a path to paradise, and the hadith says: “than
he sees his path either to paradise or the fire”. And there is a narration on Imam
Ahmed may Allah have mercy on him that he is a disbeliever. He said because it is
pillar from the pillars of Islam, and if a pillar is missing from the pillars of the
house it will fall. However what’s correct is that he does not disbelieve, except that
he is upon a great danger, and we seek Allah refuge, and he has this harsh promise.
A matter regarding the wealth of Zakat because not all the wealth has Zakat on it,
rather from it is what have Zakat and from it that does not have Zakat, the Zakat is

obligatory in some matters:
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The first, Gold and silver: the Zakat is obligatory on them in any case. It is equal
whether it is currency like Dirhams or Dinars, or raw material like pieces of gold
or silver, or ornament that is worn or borrowed, or other than that. These minerals,
the gold and silver, in them is the Zakat in all cases, however with the conditions
that it reaches the Nisab® for one whole year. The nisab from gold is 85 gram, and
the Nisab from the silver is 56 riyal Saudi, which is 595 gram. Whoever has from
gold or silver this amount, if it remains like that until the completeness of the year
In it is the Zakat, and if goes below there is no zakat in it. And the scholars have
disagreed: does the silver complete the nisab of gold or no? meaning, if he possess
half of the nisab of gold and half of the nisab of silver, do they complement each
other, and say that it reached the nisab and the zakat is obligatory on them or no?
what is correct is that the gold is not completed from silver, and the silver is not
completed from the gold, each one is independent of the other, just like the wheat
is not completed from the barley and the barley is not completed from the wheat,
likewise the gold is not completed from the silver, and the silver is not completed

by gold. If a person would to have half of the nisab of gold and half of nisab of

# The nisab is the amount that the legislator has connected with it the obligation of zakat when it is reached, and
differs with each type.




silver, there is no Zakat on him. And it follows gold and silver what runs the
transaction of gold and silver, and it is currency from paper, coins, or others. There
Is zakat on them if they reach the nisab by either one, gold or silver, if it does not
reach than there is no zakat. For example if a person has three hundred riyals paper
money, but it does not reach the nisab of silver, there is no zakat on it, because this
Is connected to silver. As for the other precious gems other than gold and silver
like pearls and other mineral like diamond and similar to it, there is no zakat in
them, even if they are a lot with the person. Except what he prepared for business,
whatever he prepared for business there is zakat in it from any type it is. As for

what is not for business there is no zakat in it, except gold and silver.
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The second type that the zakat is obligatory upon is the beast of cattle. And it is the
camels, cows, and cattle, in them is the zakat, however with the condition that it
reaches the nisab. And lowest nisab in the camels is five, the lowest nisab in the
cows are thirty, and the lowest nisab from the goats and sheep is forty. And the
beasts are not like the other wealth if it reaches the nisab, whatever above it than it
has a new organized calculation. In the forty small cattle (goats and sheep) is one
sheep until it reaches 121 than it will be two sheep. Whatever between the two
nisab (40 and 121) there is no zakat in them. From 40 to 120 there is only 1 sheep
on all of them. From 121 to 200 there is only 2 sheep. In 201 is three sheep, in 300
three sheep, in 399 three sheep, and in 400 four sheep. Likewise the camels, from
24 camels and below the zakat is one sheep per five camels. And from 25 and up

the zakat is from the camels, but with different age®™. And the beast of the cattle, a

% On the authority of Anas When Abu Bakr; sent me to (collect the Zakat from) Bahrein, he wrote to me
the following:--

(In the name of Allah, the Beneficent, the Merciful). These are the orders for compulsory charity (Zakat)
which Allah's Messneger had made obligatory for every Muslim, and which Allah had ordered His
messnger to observe: Whoever amongst the Muslims is asked to pay Zakat accordingly, he should pay it
(to the Zakat collector) and whoever is asked more than that (what is specified in this script) he should not
pay it; for twenty-four camels or less, sheep are to be paid as Zakat; for every five camels one sheep is to
be paid, and if there are between twenty-five to thirty-five camels, one Bint Makhad (1 year old she-
camel) is to be paid; and if they are between thirty-six to forty-five (camels), one Bint Labun (2 years olds
she-camel) is to be paid; and if they are between forty-six to sixty (camels), one Higga (mature 3 year old
she-camel) is to be paid; and if the number is between sixty-one to seventy-five (camels), one Jadh'a
(mature 4 year old she-camel) is to be paid; and if the number is between seventy-six to ninety (camels),
two Bint Labuns are to be paid; and if they are from ninety one to one-hundred-and twenty (camels), two
Higqas are to be paid; and if they are over one hundred and-twenty (camels), for every forty (over one-
hundred-and-twenty) one Bint Labunis to be paid, and for every fifty camels (over one-hundred-and-
twenty) one Higqga is to be paid; and whoever has got only four camels, has to pay nothing as Zakat, but if
the owner of these four camels wants to give something, he can. If the number of camels increases to
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condition for the obligation in it is it must reach the nisab, and it has to be sa’emah.
And the sameah is that what grazes on land and it is not fed, either the entire year
or most of the year. If a person has 40 sheep that goes out and grazes the entire
year than there is zakat in it, if it goes out and grazes for 8 months in it is the zakat,
and similar to it is 7 months. And if it grazes for 6 months and is fed (stall fed) for
six month there is no zakat on it, and it grazes for 5 months and fed for 7 months
there is no zakat on it, and if it fed for the entire year there is no zakat upon it.
Because it is a condition that it is a grazer, either the entire year or most of the
year. However if a person does business with the small cattle and does not leave
them for development and to bring progeny from it, he only buys the beast today
and sells it tomorrow, seeking the profit, this one upon it the zakat, even if he has
just one, if it reaches the nisab of silver. Because what is up for business in it is the
zakat in every case, and its nisab is calculated with the nisab of gold and silver.
And in the majority of time the more profitable for the poor is silver in our time,

because gold is expensive.®’

five, the owner has to pay one sheep as Zakat. As regards the Zakat for the (flock) of sheep; if they are
between forty and one-hundred-and-twenty sheep, one sheep is to be paid; and if they are between one-
hundred-and-twenty to two hundred (sheep), two sheep are to be paid; and if they are between two-
hundred to three-hundred (sheep), three sheep are to be paid; and for over three-hundred sheep, for
every extra hundred sheep, one sheep is to be paid as Zakat. And if somebody has got less than forty
sheep, no Zakat is required, but if he wants to give, he can. For silver the Zakat is one-fortieth of the lot
(i.e. 2.5%), and if its value is less than two-hundred Dirhams, Zakat is not required, but if the owner wants
to pay he can. Related by Bukharri in the book of Zakat.

& Organizing the numbers:

40 small cattle--- 1 sheep , between 40 and 120 there is nothing upon it

121 small cattle---- 2 sheep, between 121 and 200 notheing upon it

201 small cattles---3 sheep, than after that 1 sheep per 1 hundred cattle

400 small cattle---- 4 sheep

500 small cattle----5 sheep

1000 small cattle---- 10 sheep

The zakat of the cows: the nisab is 30.

30 cows---- 1 tabeea (1 year old female calf) or tabee (1 year old male calf)

40 cows----1 masnnah ( 2 year old female calf)

50 cows---the same as 40 cows

60 cows--- 2 one year old male or female calf.

70 cows--- tabee and masnnah
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The third from the wealth of Zakat: That what comes from the earth from the
grains and produce, like dates, birr, rice, barley, and similar. These it is a must they
reach the nisab and it is 300 sa®® with the prophetic sa. Those who take the Zakat
from the farmers know it. If a person has palm tree that produces, and the produce
reached the nisab, the zakat is obligatory upon it. And it is obligatory to take from
the intermediate of the produce, not from the best so he won’t be wronged, and not
the bad so who won’t wrong (others), rather it should be an intermediate. And if a
person were to sell his produce, then he gives the zakat from the value. And the
amount of zakat from the produce of the earth is a tenth, if it is fed (water) through

the flow naturally without machines and motors, in it is the whole tenth, one from

ten. For example if he has ten thousand kilogram, what is obligatory on him is one

80 cows--- 2 masnnah
90 cows—3 tabeea
100 cows—?2 tabees and a masnnah

Bsais roughly about 2040 grams.
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kilogram. But if he takes out water through means like machines, motors, and
similar, then upon him is half of the tenth, for ten thousand kilo, five hundred only.
That is because the one who irrigates with help, it costs the farmer more than the
one who irrigates without help. It is from the wisdom of Allah Almighty and his

mercy that he lessened it upon the one who feed with help and hardship.
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The fourth from the types of zakat is the display of business. Display of business is
everything the person has prepared for business (trade) from real estates, fabrics,
utensils, cars, and others. It does not have anything specific, everything you put up
for business, meaning you owned it for the reason of waiting to profit from it, than
it is displayed for business, the zakat is obligatory upon it. And the amount of zakat
in it is a fourth of tenth like silver and gold, meaning one out forty (1/40). In one
hundred, two and half (2.5%). And if you have wealth (money) and wanted to
know the amount to pay, the matter is easy, divide the wealth by 40, and the result
Is the zakat. If a person has 40 thousand dirhams the zakat is 1000 dirham, in 120
thousand riyal three thousand riyal, and so on. What is important if you want to
calculate the amount of zakat from the wealth divide by 40, and the result is the
zakat. And it is called arood (display) for business because it is not established,
rather it is put up and removed, everything that is put up and removed is called ardi
(perishable), as Allah the most high said (seeking the perishable goods of the
worldly life). And the merchandise (of business) is like that for the businessman,
he buys merchandise not because he wants it, he only wants what is behind it from
profit. And to this you find him buying it in the morning and profiting from in the
end of the day, he sells it. Display of business is everything the person prepared for
business, in it is the zakat. How is the zakat of the of the display of business, when
the time of zakat comes gather all of your possession from theses displayed items
(for business) and take out 1/40 (2.5%) of its value, even if you recently bought it.
For example a person time of zakat comes during the month of Rajib and he

bought merchandise during the month of rabee, we say to him: if the month of
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Rajib comes calculate what value it equals and take out its zakat. If he says: it did
not remain with me for one year? We say: the year is not considered for display of
business, the display of business is built on the value, and the value with you is one
year, calculate how much it equals during the time of obligation, whether it is more
than you bought it or less. If it happened that you bought it for 10,000 riyal and
during the time of obligation it equals 8,000 riyal the zakat is upon 8,000. And if
you bought it with 8,000 and it equaled 10,000 during the obligation, the zakat is
upon the 10,000. And if you do not know if it will be profitable or not, than what is

considered is the original cost.®
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The Zakat is giving to: the Zakat is giving to those who Allah has specified with
his wisdom, the most high said (As-Sadagat (here it means Zakat) are only for
the Fugara' (poor), and Al-Masakin (the poor) and those employed to collect
(the funds); and for to attract the hearts of those who have been inclined
(towards Islam); and to free the captives; and for those in debt; and for Allah's
Cause (i.e. for Mujahidun - those fighting in the holy wars), and for the
wayfarer (a traveller who is cut off from everything); a duty imposed by Allah.)
meaning it is a must that the Zakat is giving to these types(of people) (And Allah is
All-Knower, All-Wise)
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The Fugara' (poor), and Al-Masakin (the poor): they are the those who do not have
enough for their needs and the needs of their family for an entire year, for example
a man has a job with a monthly salary of 4,000 riyal, but he has a family and
spends 6,000 riyal, this one is poor, because he does not have what is sufficient for
him. We give him 24,000 from the zakat so we could complete his spending.
Another man has a salary of 6,000 a month, but he has a big family, and the needs
are strong, only 12,000 are enough, we give him from the Zakat 72,000. The
scholars say we give him for year, and we do not give him more than what is
enough for a year because every year a new zakat comes to cover his needs. Due to
this the scholars calculated to be for the period of time of a year. If someone would
to ask which one is stronger in need the fageer or maskeen? The scholars say we
start with the most important and then go below, and Allah the most high began

with the fageer, the fageer is in stronger need than the maskeen.
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The third: those employed to collect it (the zakat). Meaning those who the
president of the country authorized them the matter of Zakat. They take it (the
zakat) from its people and spend it toward those entitled to it. The president of the
country gives them amount of their work even if they are rich, because they are
entitled to it by the work and not need. The person of authority said: these if one of
them works his monthly salary is 1,000 riyal, we give him 1,000 riyal from the
zakat. That is because they deal with the zakat for the benefit of the zakat, so they
are given from it. However if the person of authority loves to give them from the
house of Muslim treasure, the general treasury so he could save the zakat for those

entitled to it, it is not a problem.
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The fourth: to attract the hearts. They are those who attracted towards Islam. A
person just believed and is need to strengthen his Iman, we give him from the zakat
Is he could be accustomed to Islam and loves the Muslims and he could know that

the deen of Islam is a deen of connection and association. And from making
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attraction is that we give a person so we could clear ourselves from his evil, so the
hatred and animosity towards the Muslims will be removed from his heart. And the
scholars differ if it is a condition from bringing the hearts closer that they must
have a high position with their people and nobility, or it is not a condition? The
correct position: it is not a condition. Even if you were to give to a single person to
make him closer to Islam it will be enough. However if you give a single person
from the people because you want to clear yourself from his evil, than this is not
permissible, because a single person from the people you raise the issue to the
people of the authority and they will take you rights from him.
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The fifth: and in the rigab (. The scholars say that it entails three type. The first is
you buy a slave and free him. The second type is to help a makatab in his
makatbah. The makatab is the slave that he bought himself from his master. The
third type is to help free a Muslim captive from the disbelievers or others, even if a
Muslim was kidnapped by people who are oppressors and will not free him except
with ransom from the zakat, it is not a problem.
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The six: the Gharemeen. The Gharem is the one who is in debt and is incapable of
paying it off. Or he has debt as a result of a general benefit even if he has the
capability of paying it off. Due to this the scholars mentioned the Gharm is two

types.

The first type: Liability for others
The second type: Liability for himself.
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The Liable for other is the one who takes out wealth to rectify between the people.
For example there is between two tribes dispute, quarrel , strife, enmity, hostility,
so a man for the people of good, stands up to rectify between the two tribes
through wealth that he obliged on himself the responsibility . There is a loss of
(wealth) but not for himself, rather for a general benefit, and it is rectifying
between the two tribes. The scholars said this man is giving from the zakat what
will reimburse his loss even if he is rich, because this is not for himself, but for a
general benefit. If it happens that a man has 100,000 and he rectify between two
tribes with 10,000 riyal, even though he is capable of reimbursing himself from
his wealth, we say he is not obliged (to reimburse himself) rather we give him from
the zakat what will cover the loss because this is for the benefit of others. Also this
opens the door of rectifying between the people, because if we do not help this
man by not giving him what he lost, the people will be sluggish towards rectifying
between the fighting and enemy groups. If we give him what he lost, then it will
become encouragement for him. As for the second type it is the gharem for
himself. For example a man rent a home for 5,000 riyal and he does not have with
him what will cover the rent. He himself is not in need of food, drinks, clothing,

but he need to pay back the debt that was obliged on him by renting the home. We
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give this man the rent of the home from the zakat, because he is from the
Gharemeen. Also a person was inflicted with a sudden disaster that took his
wealth, for example fire, or drowning, or similar to that, and this was followed
with debt, we give him what will cover his debt, because he incapable of paying it
back. This type of gharem has a condition in it, that the gharem is incapable of
paying back the debt. If he is capable he should not be giving. However is it
permissible for a person to go to the one owed the debt and says to him: this is
your request that is owned to you from so and so take it, and he intends the zakat?
The answer: it is permissible, and it is not a condition to give to the gharem to give
to the one owed. You could go to the seeker from the beginning of the matter and
say to him ‘O so and so it has reached me that you are seeking from so and so
10,000 riyal, he said yes, and you established this, than you give it to him and there
Is no need to inform the one in debt because the goals here is freeing of blame, and

It occurs whether you inform him or not.
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And pay attention to the expression in the verse (As-Sadagat (here it

means Zakat) are only for the Fugara' (poor), and Al-Masakin (the poor) and
those employed to collect (the funds) and for to attract the hearts of those who
have been inclined) all of these are read together with his statement ( to the
fugara) with the letter lam (meaning to) (in the rigab) and he did not say to the
rigab, rather he said (in) meaning if you directed the zakat towards this direction it
Is permissible even if you do not give it the person of it (meaning even if you do
not give it directly to the slave for example). (gharmeen) read together with ( and
in the captives) meaning and in the gharemeen. There is no need to give
ownership to the gharem to give to the creditor. It is enough to go and give the
creditor so he could clear the debtor. If someone would to say: is it better go to the
one owed the debt and pay him back or I give to the debtor so he could pay back

himself? We say: here is an elaboration, if you fear that if you give the debtor, he
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will not pay back (his debt), rather he will eat the dirhams and leave the debt the
way it is, here do not give the debtor, rather give to the one owed because if you
give the debtor he will spend the wealth in unimportant matter and leaves the debt.
Some people do not give importance to the debt that is upon them. If you know
that the debtor, if you give him how would corrupt the wealth and will remain
busied the liability, do not give him and give the creditor. However if the debtor is
a man of intellect and deen, and it is not possible for him to be pleased with being
busied by the liability, and | am sure that if I give him he will go right away to the
creditor and payback his debt, in here we give the debtor. We say take these
dirhams and payback (the debt) yourself. Because this better and more concealing
for him. However it is obligated on us if we are distributing the zakat to be
cautious from the tricks of some people. Some people will bring to you an invoice
(or bill etc) of the debt that is upon him, and you fulfill what Allah wills and after
one year he bring the same invoice and does not subtract what you have fulfilled
for him, be aware for this. Because some people and we seek Allah refuge does not
care about Halal or haram, what important is obtaining the wealth. He will bring
the first list that he already paid half of it and displays it to you, be aware from this.
It was brought to us this from this type some things, and we went to pay the
creditor based upon the disclosure that was brought to us and the creditor said the
he has paid me back, and this is problematic. However the person should be on
guard, and if he has tagwa of Allah to the best of his capability, than it became
clear afterwards that the person who took the zakat is not from its people, than his
liability is free. And this is from the blessing of Allah. Meaning if you give your
zakat to a person, than it was clear the he is not from the people of zakat, even after

you worked hard there is nothing upon you, and your zakat is accepted.
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The seventh: and the path of Allah. The jihad in the path of Allah is fighting so the
word of Allah is the highest. That is how the prophet restricted when he was asked
about man fighting for bravery, and fighting for pride and haughtiness, and
fighting to show his place, which one is for the path of Allah? He said “whoever

fights so the word of Allah is the highest, it is for the path of Allah” *and this is a

comprehensive wording and the speech regarding it has been preceded.™

Notice: it is permissible to kill the oppressive Muslim in war even if he is a
Muslim. If someone would to say: even if he is forced? The answer: Sheikh Al-
Islam Ibn Taymeyah may Allah have mercy on him said if the Muslims fight with
the Mongols than they are fought against even if they are Muslims, even if they are

forced to. If they are truthful they are forced to than they have the reward of the

% Agreed upon
ot Meaning he spoke about it in the beginning of the explanation of Riyadh-us-saliheen.
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martyr, because they are killed out of oppression from the one who forced them,
because oppression is on those who oppressed them. If they are not truthful, rather
they choose it and obedient in it this is their infliction and this is what they dragged
on themselves. And he said may Allah have mercy on him in the reasoning for
this: it is not known the forced one from the unforced one, because its place in the
heart. The choice and the involuntary place is in the heart, it is not known the
forced one from the others. The forced one is fought against to defend the truth and

his account is upon Allah.%
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% Implementing this is up to major scholars and people of Authroity.

116




Yes, if he is captured and he is a Muslim truthfully than it is not permissible to kill
him, but in the battlefield he is killed. And he mentioned it in the fatawa in the
book of Jihad volume 28:544-553. And the most high statement (and in the path of
Allah) it comprises giving the Zakat to the mujahedeen themselves, and buying the
weapons for them.” Buying the weapons from the zakat is permissible for the
jihad in the path of Allah. The scholars said from this: if a person frees himself for
seeking knowledge and he is capable of making a living, but he frees himself so he
could seek knowledge, he is giving from the zakat based upon his needs, that is
because seeking knowledge is jihad in the path of Allah. As for the one who frees
himself for worship, he is not giving from the zakat; rather it is said to him to make
a living. And with this we came to know the honor of seeking knowledge over
worship. If two men came, one of them a man of deen and good said “ | could
make a living but I love to free myself for worship from praying, fasting,
remembrance, reciting the Quran, so give me from the zakat what will make self-
sufficient from the work. We say we do not give you, rather make a living.
Another man came and said | want to free myself for seeking knowledge and | am
capable of making a living , but if I go to make a living | will not seek knowledge,
give me from the zakat what will be enough so I could free myself for knowledge.
We say we will give you what will be enough for seeking knowledge, and this is a

proof for the honor of seeking knowledge.
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% Be careful when it comes to this. A lot of people have been fooled by people who are evil such as the modern
day khwarraj (extremists) who cause death and destruction. | advise give your zakat to the poor because they are
millions of Muslims in need and Allah subhana started with them. What the noble and illustrious Sheikh Mentions
here is something in general, and Allah knows best.
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The eight: the wayfarer. And he is the eight type from the types of the people of
zakat. And the wayfarer is the traveler the got cutoff from traveling and his
provision finished, he does not have what will lead him to his land. And this is not
from a way of the fagara and maskeen (poor) because he is rich in his land,
however the provision was cutoff during the middle of his traveling. He is giving
what will lead him to his land even if he is rich. And he is called Ibn As-sabeel
(son of the path) because of being a companion of travel. These eight types, it is
not permissible to direct the zakat to other than them. It is not permissible to direct
the zakat towards building the masjids, and not fixing the roads, and not for
building schools, and not for other path of good. Because Allah mentioned these
types in a restricted terms he said (verily the sadagat (here it is the zakat)) and the
wording (UC"Q) a consequence of it is restriction, and it is establishing the ruling for
the mentioned and negating from others. If we were to say it is permissible to

direct the zakat in all angles of good, we would lose the benefit of restriction.
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However building the masjids, fixing the roads, building the schools, and similar to
these are done from other paths, from the path of pious, sadagat (the
supererogatory), and donation. This is the third pillar from the pillars of Islam that

the prophet mentioned to Jibril in his long hadith.

The Conditions of the Zakat®*
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The conditions of the obligation of the zakat are: Islam, Freedom, possess the nisab

and its stability, and turn of the cycle except in the agricultural goods.

As for Islam: the zakat is not obligatory on the disbeliever, and it is not accepted
from him if he pays it in the name of zakat due to the statement of Allah the most

high ( And nothing prevents their contributions from being accepted from them

except that they disbelieved in Allah and in His Messenger (Muhammad %);
and that they came not to As-Salat (the prayer) except in a lazy state ; and

that they offer not contributions but unwillingly.)
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** This is taken from figh al abadat (worship)
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However our statement that is not obligatory on the disbeliever and it is not valid
from him and not accepted from him does not mean that he will be relieved from it
in the hereafter, rather he will punished for it due to the statement of the most high
( Every person is a pledge for what he has earned, Except those on the Right,
(i.e. the pious true believers of Islamic Monotheism); In Gardens (Paradise)
they will ask one another About Al-Mujrimun (polytheists, criminals,
disbelievers, etc.), (And they will say to them): "What has caused you to enter
Hell?" They will say: "We were not of those who used to offer
their Salat (prayers) "Nor we used to feed Al-Miskin (the poor) "And we used
to talk falsehood (all that which Allah hated) with vain talkers "And we used to
belie the Day of Recompense "Until there came to us (the death) that is
certain.") This proves that the disbeliever will be punished for breaches of the

branches of Islam, and it is that way.
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As for freedom: because the enslaved does have wealth on his own, because his
wealth is for his master due to the statement of the prophet “whoever sells a slave
who has wealth, than his wealth is for the seller except if the purchaser set
conditions.” Therefore he is not in possession of the wealth for the zakat to be
obligatory on him. And if it happens that he the slave possess (wealth) with the
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ownership, his wealth in the end goes back to his master because it is for his master
to take what is in his hands, and upon this there is deficiency in his ownership, it is

not stable like the stability of the frees ownership.
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As for possession of the nisab: it means that the person has wealth that reaches the
nisab that the legislation has calculated. And it differs with the difference of the
types of wealth. If the person does not possess the nisab than there is no zakat upon
him, because his wealth is little, it does not carry the consolation (can not be
shared). The nisab differs with the difference of the wealth. In the animals it is
calculated by the beginning and end , and others the nisab is calculated by the

beginning (of the nisab) and whatever extra than with its own calculation.
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As for the turn of the cycle: because obligating the zakat in less the turn of cycle
leads to injustice of the rich, and obligating above the cycle leads to harms with

due rights of the poor. It was from the wisdom of the legislation to calculate for it a

specific time it is obligated in it and it is the cycle. And in connecting this with the
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cycle is the balancing between the rights of the rich and the right of the people of
zakat. And upon this if person dies or lost his wealth before the completion of the
cycle, the zakat is dropped (on him), except they are three exceptions for the
completion of the cycle: profit of business, reproduction results of free grazer, and

the agricultural goods.
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As for the profit of business, the cycle is the cycle of the origin. As for the
reproduction results of the free grazers the cycle of the results is the cycle of the
mothers. As for the agricultural goods, there cycle is anytime they are obtained.
For example in the profit, a person buys a merchandise with 10,000 riyal, then one
month before the turn of the cycle the merchandise increases (the value) or you
profit from it half of the value that you bought with. It is obligated to pay the zakat
of the original cost and the zakat of the profit, even if the profit did not complete
the cycle because it is branch and the branch follows the root.*

% The sheikh may Allah have mercy on him gave two examples: he said if a person is doing business with 100,000
and in the middle of the cycle he profited from this 50,000, when the cycle is completed for the 100,000 he should
give zakat for the 100,000 and the 50,000 he profited even though the 50,000 cycle is not complete because it
follows the root which is 100,000. However if he has 100,000 and in the middle of the cycle he inherited 50,000,
when the cycle is complete for the 100,000 he only gives the zakat for the 100,000 and not the 50,000 and the
50,000 has its own independent cycle that starts when he receives the inheritance. Because the inheritance is
beginning of wealth and not connected to the 100,000 he started with.
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As for the reproduction: for example a person has cattle that reached the nisab,
during the middle of the cycle the nisab reproduced until it reaches two nisabs, it is
obligated on him the nisab that occurred with reproduction even if the cycle on it is
not complete, because the reproduction is a branch so it follows the root. As for the
agricultural goods its cycle is when you take it out like the grains or produce,
because the produce in the palm tree for example the cycle does not complete on it
until it is cut off, the zakat is obligated when it is cut off (meaning you pluck out
the product). Likewise the crops, it is planted and harvested before the cycle is
completed, the zakat is obligated on it during its harvest due to the statement of the
most high (but pay the due thereof (its Zakat, according to Allah's Orders
1/10th or 1/20th) on the day of its harvest).

These three things are exceptions to our statement that it is a conditions of the

zakat for the completion of the cycle.
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